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Perek 2
Mishna1

Pirkei Avos Bi’lyun

Rabbi [Yehudah HaNassi] would say: Which is the right path for
man to choose for himself? Whatever is harmonious for the one
who does it, and harmonious for mankind. And be as careful with

a minor mitzvah as with a major one, for you do not know the
rewards of the mitzvot. Consider the cost o‘rya mitzvah against its
rewards, and the rewards of a transgression against its cost.
Contemplate three things, and you will not come to
transgression: Know what is above from you: a seeing eye, a
listening ear, and all your deeds being inscribed in a book.

R’ Ovadya Bartenura

Sheyavor [lit: that he should gol: Means that he
should choose. Whatever is harmonious for the
one who does it, and harmonious for mankind:
That it should be good for him and good for others
from him. And this will be when he goes in the
middle path in all middos and doesn’t deviate to
either extreme. For if he is extremely stingy, it is
good for him because he will gather a lot of money,
but people won't derive benefit from him with this
midda. If he throws (money) more than what is
fitting the people who receive from him praise
him, but it isn’t praiseworthy for the one who does
this and it’s not beneficial to him because he will

become poor from this. But the midda of

generosity which is between stinginess and
wastefulness is praiseworthy to the one who does
it, that he guards his money and doesn’t squander
more than what is fitting. And it’s praiseworthy to
him from other people, that people praise him

other middos. For you do not know the
rewards of the mitzvos: It doesn't specify in the
Torah the reward of one who keeps a positive
commandment or the punishment of one who
refrains from it. Because these punishments of a
negative commandment are specified in the
Torah, stoning, burning, decapitation,
strangulation, Kares, death by heaven and
lashes - a light punishment for a light sim and a
severe punishment for a severe sin. Consider
the cost of a mitzvah: What you lose from your
possessions and money because of involvement
of the mitzvah, against the reward that will
come to you from it in this world or in the next
world, that it will be greater than that cost. And
the rewards of a transgression: The benefit
that you benefit from the transgression, against
that cost that will come to you from it in the
future.

because he goes as he should. Similar applies in all

I’kar Tosfos Yom Tov

when two commandments come to your hand,
[and] one is light and one is weighty and you do
not have the ability to do both of them together,
that you shouldn’t let go of the light one and do
the weighty one, as this, the mind would not
tolerate. But rather he is only speaking
concerning the matter of carefulness, and each
one [is to be done] at its time - Derech Chaim.
(1) And this is the expression of the Rambam:
«The reward of positive commandments was not
explained what each one is with Hashem, may
Hebe blessed. And it is fitting because it is
found, "so that your days will be multiplied. "
1So that it will be good for you;" "'so that your
days will be lengthened." In Derekh Chaim, he
explained that it is with regards to the exertion "
CONTINUED ON NEXT PAGE

Be as careful: Because "the path that he should
choose etc. ' is an optional matter and good advice
is what it is teaching us, but he (Rebbi) is not
obligating a person with this. However, "and be as
careful, etc." is obligating a person that he should
be careful, etc, therefore the beginning of his
words was, "Which is the... path that a person
should choose, etc." in third person; and
afterwards, "and be as careful" is in second
person, in order to obligate him in this. Derech
Chaim. And be etc: Concerning the matter of
carefulness, to be careful and quick with a light
commandment as he is careful and quick with a
weighty commandment, is what he (Rebbi) is
speaking about and warning, "for (you don’t
know), etc. " It’s not that he wants to say that
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CONTINUED FROM PREVIOUS PG.

and the speediness and the expense that he (Rebbi)
said that you don't know; as 'according to the toil
is the reward, etc.' And see Tosafos Yom Tov. The
rewards: There is reward for your actions from
Hashem, may He be blessed, etc. And it is like one
who works for the king and the reward for his
work is allotted. And because it is pleasing to the
king, or from another reason, the king will give
him much more than is allotted as the reward for
his work. And reward like this is not fitting to just
be called reward. But this is its name, "reward
given" as with it comes a great gift. And see
Tosafot Yom Tov. Consider etc: As even though
how much the reward will be is not known, we
know that 'there is no reward for a commandment
in this world' and that the true reward is in the
world to come; and there is no comparison to it
from the physical good that you will lose. (And see
what I have written above, Chapter 1, Mishnah 3.)
And see Tosafos Yom Tov.

Know: As this (lit.) looking is not a physical
vision, but rather with the vision of the mind.
Therefore, he repeated and said, 'know."
Above: Since if a weak one was above and a
strong one below, the fear of the weak one
would be on the strong one. All the more so, if
the strong one were above. And “mimecha”
(literally from you) means not far but right
above from you. As the matter that is stated, "I
have placed Hashem in front of me.” Eye:
Corresponding to actions, he said "a seeing
eye," and corresponding to speech, he said, "a
listening ear." And it would have been enough
to prevent transgressions if he were to know
that his actions are written in a book. But he
would not know and understand this without
first knowing that there is a Seer and a Listener.
And in Derech Chaim he wrote, "He said Eye and
Ear in the singular, because He is not a person
that has eyes of flesh and blood, CH"V.

The Rebbe’s explanation on

Pirkei

Avos

Sefer Hasichos 5751 Vol. 2 Pg. 717 | Free Translation

The questions in our Mishnah are:

1.The Possuk explicitly states, “The ways of Hashem are upright”;
what, then, is the question, “Which is the upright path”?

2.4That a person should choose for himself” - what is the precision
of adam (“person”) specifically, for adam is “on a great level . . .

the completeness of everything”?

3.What is the connection to the author of the teaching - Rebbi,
Rabbeinu HaKadosh - and why is he referred to not by his name
(Rabbi Yehudah HaNasi, as mentioned in the following Mishnah),

but by the title “Rebbi”?

The explanation is as follows: Concerning Rabbeinu HaKadosh it is
said, “If Moshiach is among those who are living now, certainly it is
Rabbeinu HaKadosh, for he suffers afflictions and was a complete
chassid.” That is, Rabbeinu HaKadosh was a complete chassid who
completed his service, and nevertheless suffered afflictions - the
afflictions of Golus- like Moshiach Tzidkeinu, who, despite being in
the ultimate state of perfection, suffers and feels the afflictions of
the exile. And this is the content of his teaching: “Which is the
upright path that a person should choose for himself?” “The
person” refers to one whose deeds are proper and who has rectified
all matters, and only the residue at the end of his garments has still
not been refined because of Golus - like Rebbi.

And in our generation - the final generation of Golus, the “heels”
of Moshiach - in which the service of the time of exile has already
been completed, it may be said that all Jews are on this level. The

Continued on Next Page



question, then, is: Since the service of Golus has already been
completed, what is the upright path - that is, the easiest and
quickest of all the paths of Torah - that the person, namely the
Jewish people as a whole, who have completed the matters of
service, should choose, in order to bring about the revelation and
coming of Moshiach?

And the answer to this is: “Whatever is a tiferes to the one who does
it, and a tiferes to him from man.” Tiferes refers to Torah, for by
virtue of its great exaltedness it has the power to unite the two
movements of Ratzo (drawing close and cleaving to Hashem - “a
Tiferes to the one who does it”) and Shuv (drawing down below - “a
Tiferes to him from man”). That is, even the G-dly light that is
above vessels is drawn down and revealed within vessels. Through
this union, Geulah is brought about. For Golus, as it is in its root
and source, is an exceedingly high matter - namely, high nivx
that are above revelation within ©>95, reaching even the level that
is altogether above revelation, the level of “He made darkness His
concealment.” Because of the greatness and wondrousness of this
light, concealment, hiddenness, and literal darkness were drawn
down below, from which come all the undesirable matters of the
time of exile. It is therefore understood that the rectification of
exile comes through the revelation of its true content - the
supernal lights that are above revelation.

That is, through the service of the time of exile, one accomplishes
that even these lights should be drawn down and revealed below.
And the revelation of the true content of Golus negates exile in its
simple sense. It may further be added in explaining why Torah is
the upright path for the revelation and bringing of Moshiach, based
on the well-known teaching that Moshiach Tzidkeinu will be both a
king and a teacher. A king - meaning influence in an encompassing
manner, accomplished through the self-nullification of accepting
the yoke of his kingship; a teacher - meaning internal influence,
accomplished through the study of Torah. And it may be said that
the combination of these two aspects indicates that even the light
which is above being vested within vessels (the aspect of makif) is
drawn down and revealed within vessels (in an internalized
manner), through the power of Torah (Tiferes).

Note: See Pg. 501 of this Sicha were the Rebbe says the “straight path” to bring Moshiach is
through learning Inyonei Geulah U’Moshiach
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