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תוּב – קהלת ז, ב.1 ( לָשׁוֹן הַכָּ
( כ"ה אדר ס"ב. וש"פ ויקרא ר"ח ניסן סי"ד ש.ז. 2

)סה"ש תשמ"ח ח"א ע' 332 וְאֵילָךְ; ע' 343 וְאֵילָךְ(.
וּאִין 3 נִישּׂ אִם  דוּעָה  הַיְּ קְלָא־וְטַלְיָא  ַ מֵהַשּׁ לְהָעִיר   )

כָל יוֹם  בְּ כֶת, אוֹ שֶׁ עוּלָה נִמְשֶׁ הוּא פְּ עֲמִי שֶׁ הוּא־עִנְיַן חַד־פַּ
הֲוָה קִנְיָן חָדָשׁ )רְאֵה מפענח צפונות ע' קלה. וש"נ(.

( פרש"י חוקת כא, כא.4
חֶזְקַת 5 בְּ הוּא  רָאֵל  שְׂ מִיִּ ל־אֶחָד־וְאַחַת  כָּ הֲרֵי  שֶׁ  )

מוּכִים(  יָמִים הַסְּ יעוּר דְּ רוּת )רמב"ם הל' קידוה"ח )שִׁ שְׁ כַּ
רָאֵל,  יאֵי יִשְׂ ה – נְשִׂ ה־וְכַמָּ מָּ פ"ב ה"ב. וְעוֹד(, וְעַל־אַחַת־כַּ

לֵימוּת כוּ'. שְׁ ל עִנְיְנֵיהֶם בִּ כָּ שֶׁ
יו 6 מַעֲשָׂ ל  "כָּ ים  מִתְעַלִּ הַהִילּוּלָא  יוֹם  בְּ שֶׁ לְהָעִיר,   )

סי'  )אגה"ק  יו"  חַיָּ יְמֵי  ל  כָּ עָבַד  ר  אֲשֶׁ וַעֲבוֹדָתוֹ  וְתוֹרָתוֹ 
ז"ך וכ"ח. סידור עם דא"ח שער הל"ג בעומר. ובכ"מ(, 
בוֹד־ דִכְּ יו  חַיָּ נוֹת  שְׁ ים(  ִ שּׁ )שִׁ ל  כָּ כּוֹלֵל  זֶה  יּוֹם  שֶׁ וְנִמְצָא, 

מָתוֹ־עֵדֶן )תרכ"א – פר"ת(. ת אַדְמוֹר־נִשְׁ קְדוּשַׁ
"וְזָרַח 7 ה(  א,  )קהלת  סוּק  הַפָּ עַל  מַאֲמָר־רַזַ"ל  כְּ  )

יק  ל צַדִּ מְשׁוֹ שֶׁ קַע שִׁ ָ שּׁ לֹּא תִּ מֶשׁ", "עַד שֶׁ ָ מֶשׁ וּבָא הַשּׁ ֶ הַשּׁ
יק אַחַר" )קה"ר עה"פ. יומא  ל צַדִּ מְשׁוֹ שֶׁ זֶה הוּא מַזְרִיחַ שִׁ

לח, ב(.

1. In continuation of that which has been spoken 
about recently concerning the concept of “v’ha’chai 
yitein el libo” (and the living will lay it to his heart), it 
is understood that on the date of every special event 
that occurs in a persons life, when that date returns 
and is repeated year after year, one must bring about 
an increase in the concept of life, as it has been 
mentioned before concerning a birthday. Likewise, it 
is understood that this concept applies with respect 
to a wedding day1 and the like, as well.

And if these matters apply to the individual lives of 
every Jew, than how much more so do the particular 
occurrences in the lives of the leaders of the Jewish 
people (“the leader is everything”) bring an increase 
in the concept of life (“v’ha’chai yitein el libo”). This 
is true with respect to the leaders themselves (that 
in addition to their previous perfection, an even 
greater perfection is achieved2), and with respect to 
the effect of their influence on all Jews, the sheep of 
their flock.

Accordingly, this applies in our case, Beis Nissan, 
the Histalkus-Hilula (the passing3) of the Rebbe 
Rashab and the beginning of the leadership4 of the 

1) To note, the debate on whether marriage is a one-time 
event, or whether everyday is considered a new acquisition.

2) For every Yid is presumed to be proper, all the more so a 
Nasi, who is perfect in all all aspects.

3) To note, that on one's Yahrtzeit, “all the work he has 
accomplished in his lifetime” gets elevated. Therefore, this day 
includes all the (sixty) years of the Rebbe Rashab’s life (5721-
5780).

4) Like Razal say on the Possuk “the sun rises and the sun 
sets”: Before the sun of one Tzaddik sets, He {Hashem} causes 
the sun of another Tzaddik to rise.
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אוֹדוֹת  לָאַחֲרוֹנָה  ר  דוּבָּ לְהַמְּ ךְ  הֶמְשֵׁ בְּ א. 
ל  כָּ ן אֶל לִבּוֹ"1 – מוּבָן, שֶׁ "וְהַחַי יִתֵּ הָעִנְיָן דְּ
י הָאָדָם,  חַיֵּ אֵירַע בּוֹ עִנְיָן מְיוּחָד בְּ אֲרִיךְ שֶׁ תַּ
צָרִיךְ  נָה,  שָׁ בְּ נָה  שָׁ י  מִידֵּ נֶה  וְנִשְׁ חוֹזֵר  שֶׁ כְּ
ר  דוּבָּ מְּ ים, כַּ עִנְיַן הַחַיִּ לְהָבִיא לִידֵי הוֹסָפָה בְּ
רֶך־זֶה  וְעַל־דֶּ דֶת,  הוּלֶּ לְיוֹם  נוֹגֵעַ  בְּ לְעֵיל2 
וְכַיוֹצֵא־ וּאִין3,  נִישּׂ לְיוֹם  נוֹגֵעַ  בְּ ם  גַּ מוּבָן 

זֶה. בְּ

יו  לְחַיָּ נוֹגֵעַ  בְּ אֲמוּרִים  בָרִים  הַדְּ וְאִם 
 – רָאֵל  שְׂ מִיִּ ל־אֶחָד־וְאַחַת  דְכָּ ים  רָטִיִּ הַפְּ
יא הוּא הַכֹּל"4(  שִׂ נוֹגֵעַ לִנְשִׂיאֵי יִשְׂרָאֵל )"הַנָּ בְּ
מְיוּחָדִים  אוֹרָעוֹת  מְּ שֶׁ ה  וְכַמָּ ה  מָּ כַּ אַחַת  עַל 
ים  הַחַיִּ עִנְיַן  בְּ הוֹסָפָה  מְבִיאִים  יהֶם  חַיֵּ בְּ
יאִים  שִׂ נוֹגֵעַ לְהַנְּ ן אֶל לִבּוֹ"(, הֵן בְּ )"וְהַחַי יִתֵּ
נַעֲלֵית  לֵימוֹת  שְׁ אֶצְלָם  ף  תְוַסֵּ יִּ )שֶׁ עַצְמָם 
וְהֵן  שְלִפנֵי־זֶה5(,  לֵימוּת  ְ הַשּׁ י  לְגַבֵּ יוֹתֵר 
רָאֵל,  יִשְׂ כָל  בְּ עָתָם  פָּ הַשְׁ ת  עוּלַּ לִפְְּ נוֹגֵעַ  בְּ

צֹאן מַרְעִיתָם.

נִיסָן  ב'   – נִידוֹן־דִידַן  בְּ רֶך־זֶה  וְעַל־דֶּ
בוֹד־ דִכְּ קוּת־הִילּוּלָא  לְּ הַהִסְתַּ יוֹם   –

הַתְחָלַת  וְיוֹם  ת אַדְמוֹ"ר מהורש"ב6,  קְדוּשַׁ
מוֹרִי־וְחָמִי  ת  בוֹד־קְדוּשַּׁ דִכְּ יאוּת7  שִׂ הַנְּ
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יאוּת )רְאֵה 8 שִׂ לְכוּת וְהַנְּ יּוֹרֵשׁ הַמַּ נוֹ – שֶׁ נוֹ יְחִידוֹ: בְּ ( בְּ
יחָה )שם  מְשִׁ צָרִיךְ  וְאֵינוֹ  רמב"ם הל' מלכים פ"א ה"ז(, 
ה  אֵין מָקוֹם לְמַחֲלוקֶת כוּ' )שם(, וְנַעֲשָׂ הי"ב(, וִיְחִידוֹ – שֶׁ

ד. יכֶף וּמִיָּ יא תֵּ מֶלֶךְ וְנָשִׂ
יאִים 9 שִׂ ל הַנְּ א מְקוֹמָם שֶׁ הְיוֹתוֹ מְמַלֵּ לִּ ( נוֹסָף לְכָךְ שֶׁ

קוֹדְמָיו. יאוּת דְּ שִׂ ךְ הַנְּ ל מֶשֶׁ ם כָּ פָנָיו, הֲרֵי־זֶה כּוֹלֵל גַּ לְּ שֶׁ
)ברכות 10 קּוֹדֶשׁ"  בַּ "מַעֲלִין  חֲזַ"ל  וְהוֹרָאַת  צִיוּוּי  כְּ  )

נוֹגֵעַ  בוֹאָר באגה"ק )סי"ד( בְּ כח, א. וש"נ(. וּלְהָעִיר מֵהַמְּ

אוֹר   .  . וּמֵאִיר  יוֹרֵד  נָה  וְשָׁ נָה  שָׁ כָל  "בְּ שֶׁ נָה*,  ָ הַשּׁ לְרֹאשׁ 

עוֹלָם אוֹר  מִימֵי  עֲדַיִין  מֵאִיר  הָיָ'  לֹּא  שֶׁ יוֹתֵר  עֶלְיוֹן  חָדָשׁ 
זֶה". עֶלְיוֹן כָּ

( הל' מלכים פ"ג ה"ו.11
ועוד(. 12 יז.  טו,  )ש"א  "רֹאשׁ"  הוּא  שֶׁ לְכָךְ  נוֹסָף   )

כח(.  פי"ט,  במדב"ר  כג.  חוקת  )תנחומא  הַדּוֹר"  "רֹאשׁ 
הֵם  מוֹתֵיהֶם  שְׁ נִּ שֶׁ רָאֵל  יִשְׂ אַלְפֵי  י  רָאשֵׁ פ"ב:  תניא  וּרְאֵה 

דוֹרָם. בְּ רָאֵל שֶׁ נֵי יִשְׂ י בְּ בְחִי' רֹאשׁ וּמוֹחַ כוּ' רָאשֵׁ בִּ
( רְאֵה יב, כג.13
( מגן אבות להרשב"ץ פ"ה מי"ט. ערכי הכינויים 14

)לבעל סה"ד( בערכו. ניצוצי אורות וניצוצי זהר לזח"ב 
קנג, א.
( זח"ב שם.15

זֶה  יוֹם  ר,  אֲשֶׁ דּוֹרֵנוּ,  יא  נָשִׂ אדמו"ר8 
הַנָּשִׂיא,  בְּחַיֵּי  מְיוּחָד  יוֹם  הוּא  נִיסָן(  )ב' 
הַתְחָלַת   – הַנְּשִׂיאוּת  בְּעִנְיַן  מְיוּחָד  וְיוֹם 
אֶת  הַכּוֹלֶלֶת  דּוֹרֵנוּ,  יא  נָשִׂ ל  שֶׁ יאוּת  שִׂ הַנְּ
יאַת גּוֹאֵל צֶדֶק. יאוּת9 עַד בִּ שִׂ ךְ הַנְּ ל הֶמְשֵׁ כָּ

נִיסָן  ב'  יוֹם  בוֹא  בְּ שֶׁ מוּבָן,  י־זֶה  וְעַל־פִּ
דוֹל יוֹתֵר10  ף עִילּוּי גָּ נָה, נִיתְוַסֵּ נָה וְשָׁ כָל שָׁ בְּ

יאוּת. שִׂ עִנְיַן הַנְּ בְּ

ר  שֶׁ הַקֶּ וּלְבַאֵר  לְהוֹסִיף  וְיֵשׁ  ב. 
לִבּוֹ" –  ן אֶל  יִתֵּ "וְהַחַי  דְּ לְהָעִנְיָן  יכוּת  יָּ ַ וְהַשּׁ

ים: עִנְיַן הַחַיִּ הוֹסָפָה בְּ

"ם11  הָרַמְבָּ פּוֹסֵק  וּמֶלֶךְ –  יא  נָשִׂ אוֹדוֹת 
עִנְיָנוֹ  וַהֲרֵי  רָאֵל"12.  יִשְׂ ל קְהַל  כָּ הוּא "לֵב  שֶׁ
הוּא  "הַדָם  ן  שׁכָּ מִּ בּוֹ  שֶׁ  – הוּא  ב  הַלֵּ ל  שֶׁ

ל הַגּוּף. פֶשׁ"13 הַמְּחַיֶ' אֶת כָּ הַנֶּ

פְרָטִיּוּת יוֹתֵר: וּבִּ

לֵב  מוֹחַ  יבוֹת  י־תֵּ רָאשֵׁ  – "מֶלֶךְ" 
לָבֹא  מוֹחָא  אִינּוּן –  יטִין  לִּ שַׁ לָת  "תְּ בֵד14,  כָּ

וּכְבָדָא"15.

Rebbe Rayatz5, leader of our generation. Indeed, 
this day (Beis Nissan) is a special day in the life of 
the leader and a special day for the very concept 
of leadership, the beginning of the leadership of 
the leader of our generation, which includes the 
entire resulting leaderhsip6 up to the coming of the 
righteous redeemer.

It is therefore understood that with the coming 
of Beis Nissan every year, a greater elevation7 in the 
concept of leadership is added.

2. In order to further explain the connection and 
relationship of this matter to the concept of “v’ha’chai 
yitein el libo,” an increase in the concept of life:

Concerning a leader and king, the Rambam rules 
that he is “the heart of the entire congregation 
of Yisroel8.” And the concept of the heart is that it 
contains within it “the blood [which] is the soul,” 
which brings vitality to the entire body.

In greater detail:
“King” (in hebrew: MeLeCH) is an acronym for 

brain, heart, liver (mo’ach, leiv, kaveid), of which it 
is said, “there are three ruling agents [in the body]: 
brain, heart, and liver.”

5) His only son: A son, who inherits the kingship and 
leadership, and does not need anointing. An only son, in which 
case there is no room for conflict, and he becomes the king and 
leader right away.

6) In addition to him being the successor of those before 
him. Meaning, his Nesius includes the whole chain of Nessim 
before him.

7) As Chazal direct us to “arise in holiness”. Note also from 
Iggeres Hakodesh (chapter 14) with regards to Rosh Hashana* 
that “every year there descends and radiates a new and renewed 
light… so sublime a light as has never shone yet since the 
beginning of the world.”

8) In addition to be being a ‘Head’ ‘Head of the Generation’. 
See Tanya chapter 2: the leaders of the Jews, whose souls are in 
the category of ‘head’ and ‘brain’ … the heads of Israel in their 
generation.

*) A ‘head’ in time; similar to a Nasi, the ‘head’ of the Yidden. *( ראֹשׁ בִּזְמַן, וְדוּגְמָתוֹ בְּנֶפֶשׁ – נְשִׂיא יִשְׂרָאֵל, הָרֹאשׁ 
דִּבְנֵי־יִשְׂרָאֵל )כְּבַהֶעָרָה 12(.
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ם לקו"ת שה"ש לג, ד. ובכ"מ.16 ( רְאֵה גַּ
( תניא פנ"א.17
( פרש"י ד"ה הכבד – חולין קט, ב.18
( סימן לא.19
כַת הַחַיּוֹת מֵהַמּוֹחַ לְכָל הָאֵבָרִים הִיא 20 ( וְלָכֵן, הַמְשָׁ

ה חַיּוֹת  נָּ ל מִמֶּ ל אֵבָר מְקַבֵּ ל הִתְחַלְּקוּת, שְ"כָּ אוֹפֶן שֶׁ ם בְּ גַּ
כַת  ן הַמְשָׁ אֵין־כֵּ וְכֹחַ הָרָאוּי לוֹ לְפִי מִזְגּוֹ וּתְכוּנָתוֹ", מַה־שֶׁ
לִים  ם מְקַבְּ כּוּלָּ ב הִיא לְכָל הָאֵבָרִים בְּשָׁוֶה, שֶׁ הַחַיּוֹת מֵהַלֵּ
ם סה"ש תשמ"ח  גַּ )וּרְאֵה  הַחַיּוֹת  עֶצֶם  ב,  לֵּ בַּ שֶׁ ם  הַדָּ אֶת 

ח"א ע' 222 וְאֵילָךְ(. וש"נ(.
ל 21 נוּעָה" הִיא סִימָן עַל הַ"חַיּוֹת" – כָּ "תְּ דוּעַ שֶׁ יָּ ( כַּ

חַי מִתְנַעְנֵעַ.
ם. וְעוֹד.22 ( רְאֵה לקו"ת שה"ש שָׁ

ינֵיהֶם16: בֵּ וְהַחִילּוּק שֶׁ

י,  כִּ הַגּוּף,  חַיּוּת  דְּ הָראֹשׁ  הוּא   – הַמּוֹחַ 
מָה(  שָׁ הַנְּ ל  )שֶׁ רָאָתָהּ  וְהַשְׁ נָה  כְּ מִשְׁ ר  "עִיקַּ
טֶת  ֶ שּׁ ל אָדָם( וּמֵהַמּוֹחַ מִתְפַּ מוֹחוֹ )שֶׁ הִיא בְּ
ה  נָּ מִמֶּ ל  מְקַבֵּ אֵבָר  וְכָל  הָאֵבָרִים,  לְכָל 
וְכֹחַ הָרָאוּי לוֹ לְפִי מִזְגּוֹ וּתְכוּנָתוֹ"17,  חַיּוֹת 
הַגּוּף  אֶבְרֵי  עַל  וְשׁוֹלֵט  ל  מוֹשֵׁ הַמּוֹחַ  וְלָכֵן, 

רְצוֹנוֹ.  לְהַנְהִיגָם כִּ

ם )קָרוּשׁ(18. בֵד – כּוּלּוֹ דָּ הַכָּ

עַצְמוֹ,  הַגּוּף  חַיּוּת  הוּא   – ב  הַלֵּ וְאִילּוּ 
פֶשׁ",  הַנֶּ הוּא  "הַדָם  ן  שׁכָּ מִּ מָקוֹם  לִהְיוֹתוֹ 
טוּת וְהִילּוּךְ הַחַיּוֹת  ְ שּׁ ה "הִתְפַּ וְעַל יָדוֹ נַעֲשָׂ
מֵהַלֵּב  הַיּוֹצֵא  פֶשׁ  הַנֶּ בְּדַם  ת  שֶׁ לוּבֶּ הַמְּ  .  .
הָרוּחַ  הוֹלֵךְ  סוֹבֵב  וְסוֹבֵב  הָאֵבָרִים,  ל  כָּ אֶל 
ידִים  וְהַגִּ הָאֵבָרִים  ל  כָּ תּוֹךְ  תּוֹךְ  ם  וְהַדָּ ים  חַיִּ
פִי  )כְּ כוּ'"  ב  הַלֵּ אֶל  וְחוֹזֵר  הֶם  בָּ הַמּוּבְלָעִים 

אִגֶרֶת־הַקוֹדֶש19ׁ(. קָן בְּ ינוּ הַזָּ בָאֵר רַבֵּ מְּ שֶׁ

אֶבְרֵי  כָל  דְּ הַחַיּוֹת  עִנְיַן  ר  עִיקַּ שֶׁ וְנִמְצָא, 
)"הוּא  ם  הַדָּ י,  כִּ הַלֵּב,  עִם  קָשׁוּר  הַגּוּף 
כָה  וְהַמְשָׁ ילּוּי  גִּ רַק  )לֹא  ב  לֵּ בַּ שֶׁ פֶשׁ"(  הַנֶּ

ש20ׁ. כָל אֶבְרֵי הַגּוּף מַמָּ ט בְּ ֵ שּׁ נּוּ( מִתְפַּ מִמֶּ

זֹאת וָעוֹד:

וְעִנְיַן  נוּעָה21.  תְּ עִם  קְשׁוּרָה   – חַיּוֹת 
מִיד  תָּ מְצָא  נִּ שֶׁ וְקָא,  דַּ בְּלֵב  הוּא  נוּעָה  הַתְּ
א"22,  לִבָּ פִיקוֹ דְּ ל רָצוֹא וָשׁוֹב, "דְּ תְנוּעָה שֶׁ בִּ
סִיבּוּב  מִידִית,  תְּ תְנוּעָה  בִּ  – בּוֹ  שֶׁ ם  וְהַדָּ
אִגֶרֶת־ בְּ מְבוֹאָר  )כִּ הַגּוּף  אֶבְרֵי  כָל  בְּ וְהִילּוּךְ 

וְהַמּוֹחַ  בֵד  הַכָּ ן  אֵין־כֵּ מַהּ־שְׁ הַקוֹדֶש19ׁ(, 
תְנוּעָה. אֵינָם בִּ שֶׁ

The difference between them is:
The brain is the head of the body’s vitality, “for the 

primary domain and presence (of the soul) is in the 
brain (of man), and the brain extends its influence 
to all the organs. Each organ receives from it vitality 
and strength in accordance with its particular quality 
and function.” Thus, the brain rules and dominates 
over all the organs of the body, conducting them 
according to its will.

The liver is entirely composed of (coagulated) 
blood.

But the heart is the vitality of the body itself, 
being that it is the domain of “the blood [which] is 
the soul,” and it causes “the flow and circulation of 
vitality ... which invests within the blood the soul, 
which extends from the heart to all of the organs. 
The spirit of life and the blood circulate throughout 
all the organs and sinews full with them, and [then] it 
returns to the heart, etc.” (as the Alter Rebbe explains 
in Igeres HaKodesh).

Consequently, the primary concept of vitality 
of all the organs of the body is connected with the 
heart. For the blood (“is the soul”) itself that is in the 
heart (not just a revelation and channeling from it) 
extends to all the organs of the body9.

Moreover:
Vitality is connected with motion10. And the 

concept of motion is associated specifically with the 
heart, which is constantly in the motion of ratzo 
vshuv, “the beat of the heart.” The blood within 
it is also in constant motion, circulating about all 
the organs of the body (as it is explained in Igeres 
HaKodesh). This, however, is not so with regard to 
the liver and the brain, which are not in motion.

9) Therefore the flow of energy from the brain to the limbs 
is also in a manner of variation. “Each of the organs receives 
vitality and power appropriate to it, according to its composition 
and character”. The heart, on the other hand, gives blood equally 
to all the limbs, they all receive the blood from the heart, the 
essence of the life-force.

10) As it is known that movement is a sign of life - all life 
moves.



From the talk of Sunday, Parshas Tzav, Beis Nissan, 57486

( פינחס כז, יז.23
רֶךְ 24 מוֹרֵה־דֶּ  – וּמוֹחַ  הָרֹאשׁ  ת  עוּלַּ פְּ עַל  נוֹסָף   )

ר יְבִיאֵם" )וּרְאֵה  ר יוֹצִיאֵם וַאֲשֶׁ רָאֵל, "אֲשֶׁ וּמַנְהִיג לְכָל יִשְׂ
רמב"ם הל' מלכים ספ"ד(.

( יומא עא, א.25
יךְ לְכָל, 26 יָּ ר, שַׁ ימַטְרְיָא – מִסְפָּ עִנְיַן הַגֵּ ( וּלְהָעִיר, שֶׁ

ים. טַנִּ קְּ בַּ פְשׁוּטִים וְקָטָן שֶׁ בִּ שׁוּט שֶׁ אֲפִילּוּ לִפָּ
ים( 27 חַיִּ גֵימַטְ'  )בְּ לוּלָב  דְּ הָעִנְיָן  יאוּרֵי  מִבֵּ לְהָעִיר   )

קודם  אדה"ז  )סידור  שׁ"  מַמָּ לּוֹ  שֶׁ לְחָזֶה  ע  "יִגַּ שֶׁ מְנַעְנְעוֹ 
עִנְיַן  בְּ י  אֲדוֹנִי־אָבִי־מוֹרִי־וְרַבִּ יאוּרֵי  מִבֵּ וּלְהָעִיר  הלל(. 

חוֹת(. פְתְּ סְמָן בס' הַמַּ י הַנִּ ים" )עַל־פִּ יא" וּ"חַיִּ י( "חַיָּ )רֶבִּ
( לקו"ש חי"ח ע' 303 וְאֵילָךְ. וּרְאֵה לקו"ש חט"ז 28
ע' 142.
נִים 29 שָׁ ר  עֶשֶׂ ל  כָּ בוֹת  נֶחְשָׁ הָאָדָם  י  חַיֵּ בְּ שֶׁ לְהָעִיר,   )

פְנֵי־עַצְמוֹ – רְאֵה אבות ספ"ה. קוּפָה בִּ לַתְּ

ל קְהַל  יא וּמֶלֶךְ, "לֵב כָּ נָשִׂ רֶך־זֶה בְּ וְעַל־דֶּ
ר יְבִיאֵם"23,  ר יוֹצִיאֵם וַאֲשֶׁ רָאֵל" – "אֲשֶׁ יִשְׂ
חַיּוֹת  כַת  הַמְשָׁ ם24(  )גַּ ה  נַעֲשָׂ יָדוֹ  עַל  שֶׁ

לְבְנֵי־יִשׂרָאֵל.

יאוּת )ב' נִיסָן(  שִׂ וּבְבוֹא יוֹם הַתְחָלַת הַנְּ
עִנְיָן  בְּ יוֹתֵר  ף עוֹד  נִיתְוַסֵּ נָה,  שָׁ בְּ נָה  שָׁ י  מִידֵּ
 – ים  הַחַיִּ עִנְיַן  בְּ הוֹסָפָה  הַיְינוּ,  הַ"לֵב", 
חִינַת  ךְ מִבְּ מְשַׁ נִּ ן אֶל לִבּוֹ", וְעַד שֶׁ "וְהַחַי יִתֵּ
ים  לְחַיִּ עַד  ים"25,  חַיִּ לְךָ  ן  יִתֵּ ים  חַיִּ "מְחַי' 

פְשׁוּטָם. ים כִּ מִיִּ שְׁ גַּ

ים(,  עִנְיַן הַחַיִּ ג. הָאָמוּר לְעֵיל )הוֹסָפָה בְּ
ס"ח   – זוֹ  נָה  שָׁ דְּ נִיסָן  ב'  בְּ יוֹתֵר  בְּ שׁ  מוּדְגָּ
בוֹד־ כְּ יאוּת  לִנְשִׂ תשמ"ח(   – )פר"ת  נָה  שָׁ

דּוֹרֵנוּ,  יא  נָשִׂ אַדְמוֹ"ר  מוֹרִי־וְחָמִי  ת  קְדוּשַׁ
גֵימַטְרְיָא26 "חַיִּים". ס"ח בְּ

וְלִימּוּד  סִגְנוֹן  י  עַל־פִּ לְהוֹסִיף,  וְיֵשׁ 
 – הָרֶמֶז  עַל־דֶרֶךְ  י  אֲדוֹנִי־אָבִי־מוֹרִי־וְרַבִּ
הָאוֹתִיּוֹת  ירוּף  מִצֵּ הָעוֹלֶה  ס"ח  ר  סְפָּ מִּ שֶׁ
ן לְחִילּוּקֵי  ים" )ב' יוּ"דִין וְמ"ח(27 מְכוּוָּ "חַיִּ דְּ
יאוּת  שִׂ הַנְּ נוֹת  שְׁ ס"ח  ךְ  מֶשֶׁ בְּ קוּפוֹת  הַתְּ

יא דּוֹרֵנוּ: נָשִׂ דְּ

ים  לוֹשִׁ ְ שּׁ שֶׁ מָקוֹם־אַחֵר28  בְּ אֵר  נִתְבָּ
מוֹרִי־ ת  בוֹד־קְדוּשַׁ כְּ ל  שֶׁ יאוּתוֹ  נְשִׂ נוֹת  שְׁ

דֵין  עָלְמָא  בְּ חַיּוּתוֹ  ים  חַיִּ בַּ אדמו"ר  וְחָמִי 
לג'  כְלָלוּת(  )בִּ נֶחֱלָקוֹת  תש"י(   – )פר"ת 
נִים  שָׁ ר  עֶשֶׂ נִים29:  שָׁ ר  עֶשֶׂ ל  שֶׁ קוּפוֹת  תְּ
נִים  שָׁ ר  עֶשֶׂ הַהִיא,  דִינָה  מְּ בַּ  – רִאשׁוֹנוֹת 

In this sense this principle applies to a leader 
and a king, “the heart of the entire congregation of 
Yisroel,” “who leads them out and brings them in,” 
for he causes (also11) the channeling of vitality to the 
Jewish people.

And from year to year, with the coming of the 
day of the beginning of the leadership (Beis Nissan), 
there is an additional increase in the concept of the 
“heart,” that is, an increase in the concept of life, 
“v’ha’chai yitein el libo,” to the extent that it is even 
drawn from the level of “He Who bestows life will 
give life to you,” including actual physical life.

3. The aforementioned is especially emphasized 
by the Beis Nissan of this year, 68 years (5680- 5748) 
of the leadership of the Rebbe Rayatz, leader of our 
generation — 68 being numerically equivalent12 to 
"chayim" life.

Additionally, according to my father’s style of 
exegetical analysis, the number 68 — which is the 
sum of the letters of "chayim" (2 Yuddin [10+10] 
and Mem-Ches [48]) — corresponds to the different 
stages in the 68 years of the leadership of the leader 
of our generation:

It is explained elsewhere that the Rebbe Rayatz’s 
thirty years of leadership in his life in this world 
(5680-5710) divide (in general) into 3 stages of 
ten years13: the first ten years in “that nation” [i.e., 
Russia], the second ten years in Poland, etc., and the 

11) In addition to being the "head and brain", i.e. a guide and 
leader “and who will lead them out, and will bring them back”

12) To note that the concept of Gimatriya, numerical values, 
is something that is applicable to everyone, even to the most 
simple, and even a small child 

13) To note that in a man’s life, every decade is considered its 
own period of time



משיחת יום א' פ' צו, ב' ניסן תשמ"ח7

נוֹת 30 עִים* שְׁ פְרָטִיּוּת יוֹתֵר: מ – אַרְבָּ רֶמֶז בִּ ( עַד בְּ
חְתּוֹן,  דּוּר הַתַּ חֲצִי כַּ ם בַּ עְיָינוֹת חוּצָה גַּ הֲפָצַת הַמַּ ה בַּ עוּלָּ פְּ
לֵימוּת  ְ הַשּׁ י  לְגַבֵּ ם  גַּ הוֹסָפָה  ל  שֶׁ נִים  שָׁ מוֹנֶה  שְׁ  – וְח' 
ה  אוּלָּ שׁוּר עִם עִנְיַן הַגְּ ר הַקָּ מִסְפַּ נָה, הוֹסָפָה בְּ עִים שָׁ אַרְבָּ דְּ

)רְאֵה ערכין יג, ב. ובכ"מ(.
( אגה"ק סכ"ז.31
( ישעי' נד, יב.32
( ראה כד, ד וְאֵילָךְ. כו, ג וְאֵילָךְ.33
( אוה"ת ראה ע' תשעא וְאֵילָךְ. וְעוֹד.34
35 – אַחֲרֵי־זֶה.  לְּ שֶׁ ךְ  הַהֶמְשֵׁ נוּי  בָּ  – זֶה  יְסוֹד  וְעַל   )

פְנֵי־עַצְמוֹ  יאִים עִנְיָן בִּ שִׂ הַנְּ כָל־אֶחָד־וְאֶחָד דְּ שׁ בְּ יֵּ וּפָשׁוּט שֶׁ
ל  שֶׁ וּבְאוֹפֶן  פְנֵי־עַצְמוֹ(,  בִּ "מָאוֹר"  הוּא  יא  נָשִׂ ל  כָּ הֲרֵי  )שֶׁ
פָנָיו,  לְּ יאִים שֶׁ שִׂ י הַנְּ חִידּוּשׁ, עֵד לְחִידּוּשׁ שֶׁלּאֹ בְּעֵרֶךְ, לְגַבֵּ

הַתּוֹרָה  נִימִיּוֹת  פְּ תוֹרָתָם,  בְּ חִידּוּשׁ   – וּבִמְיוּחָד  כּוֹלֵל 

ר  וְעֶשֶׂ וְכוּ',  פּוֹלִין  מְדִינוֹת  בִּ  – נִיּוֹת  שְׁ
דּוּר  חֲצִי כַּ מְדִינָה זוֹ, בַּ נִים הָאַחֲרוֹנוֹת – בִּ שָׁ

חְתּוֹן. הַתַּ

הַיּוֹ"דִין  שב'  יֵשׁ־לוֹמֵר,  י־זֶה  וְעַל־פִּ
נִי  ֵ וְהַשּׁ הָרִאשׁוֹן  לֶעָשׂוֹר  רוֹמְזִים  ים"  "חַיִּ דְּ
ים"(  )"חַיִּ מ"ח  וְהָאוֹתִיּוֹת  יאוּתוֹ,  נְשִׂ דִּ
מְדִינָה  בִּ יאוּת  שִׂ הַנְּ נוֹת  שְׁ לְמ"ח30  רוֹמְזִים 
דֵין  עָלְמָא  בְּ חַיּוּתוֹ  ים  חַיִּ בְּ נִים  שָׁ ר  עָשָׂ זוֹ, 
 – )תש"י  נִים  שָׁ וְל"ח  תש"י(,   – )ת"ש 
הֲפָצָה  כֶת, הוֹסָפָה בַּ ה נִמְשֶׁ עוּלָּ פְּ תשמ"ח( דִּ
כְלָלָם,  בִּ עֲיָינוֹת  וְהַמַּ כְלָל  בִּ צוֹת  תּוֹרָה־וְמִּ דְּ

.31 ר הוֹרָנוּ רָכָיו אֲשֶׁ י דְּ עַל־פִּ

"חַיִל",  גֵימַטְרְיָא  בְּ מ"ח  שְׁ וּלְהָעִיר, 
עִנְיָן  כ"ד,  עָמִים  ב'־פְּ וּבְגֵימַטְרְיָא 
מְבוֹאָר  כִּ  – ותַיִךְ"32  מְשֹׁ שִׁ כַּדְכֹד  י  מְתִּ "וְשַׂ דְּ
וְכֵן  לִקּוּטֵי־תּוֹרָה33,  בְּ דְכֹד"  "כַּ דְּ הָעִנְיָן 
רֶך־זֶה  וְעַל־דֶּ מַח־צֶדֶק34,  הַצֶּ י  דְרוּשֵׁ בִּ
עִנְיָנִים  שֶׁ  – ים"  "חַיִּ וְכֵן  לְ"חַיִל",  נוֹגֵעַ  בְּ
קָם  וְחִלְּ חֲסִידוּת,  י  דְרוּשֵׁ בִּ אֲרוּ  נִתְבָּ אֵלּוּ 
מַח־ הַצֶּ י  לִדְרוּשֵׁ יקּוּטִים  הַלִּ סֵפֶר  בְּ נִלְקְטוּ 

אַדְמוֹ"ר  י  רוּשֵׁ מִדְּ ם  גַּ נִכְלָל  הֶם  בָּ )שֶׁ צֶדֶק 
ם הַיְּסוֹד35  קֵן(, וְהֵם גַּ הָאֶמְצָעִי וְאַדְמוֹ"ר הַזָּ
לְאַחֲרֵי־זֶה, עַד  יאֵינוּ שֶׁ י רַבּוֹתֵינוּ נְשִׂ לִדְרוּשֵׁ
יא  נָשִׂ אַדְמוֹ"ר  מוֹרִי־וְחָמִי  ת  בוֹד־קְדוּשַׁ לִכְּ
מְקוֹמוֹת  בִּ הָעִיּוּן  עַל־יְדֵי  ר,  אֲשֶׁ דּוֹרֵנוּ, 
בַר  עַל־דְּ לְעֵיל  הָאָמוּר  בְּ יאוּר  בֵּ ף  יִתְוַסֵּ אֵלּוּ 
ן  "תֵּ בְחִינַת  בִּ זוֹ,  נָה  שָׁ דְּ הַמְיוּחָד  הָעִילּוּי 

last ten years in this nation [i.e., America], in the 
“lower hemisphere.”

Accordingly we can say that the 2 Yuddin of 
"chayim" allude to the first and second ten-year 
periods of his leadership, and the letters Mem-Ches 
(chayim) allude to the 4814 years of leadership in this 
nation, ten years of his life in this world (5700-5710) 
and 38 years (5710-5748) of his continued influence, 
effecting an increase in the dissemination of Torah 
and mitzvos in general, including the “wellsprings” 
[of Chassidus], according to his path that he showed 
us.

To elaborate, 48 is the numerical equivalent 
of "chayil" (strength, might) and the numerical 
equivalent of twice Chaf-Daled (24), the concept of 
"v’samti kadkod shimshosayich" (and I will make 
your windows of rubies) as the concept of kadkod is 
explained in Likkutei Torah and the teachings of the 
Tzemach Tzedek. So too, the concepts of "chayil" and 
"chayim" are explained in the teachings of Chassidus, 
a portion of which are complied in the Seifer 
HaLikkutim of the teachings of the Tzemach Tzedek 
(which also includes the teachings of the Mitteler 
Rebbe and the Alter Rebbe). Indeed, these teachings 
are the foundation15 of the teachings of the later 
Rebbeim, including the Rebbe Rayatz, leader of the 
generation. Through delving into these sources, 
further explanation will be added in that which was 
mentioned above concerning the special quality of 
this year, in a manner of “give to the wise and they will 

14) On a deeper level, 40 – the forty years* of his activities in 
spreading Chassidus even in the lower hemisphere. And 8 - an 
additional 8 more years beside the completion of 40, an addition 
of a number (8) associated with the Geulah.

15) And on this foundation is built the continuation that 
follows. Obviously each one of the Nessim has his own approach 
(For every Nasi is a ‘luminary’ on his own), in a completely 
novel way, then the Nessim before him. This includes a novelty 
in their Torah, their Chasidus (which is connected and merged 
with the revealed parts of Torah**).

*) Note that “a person does not grasp the depths of the teachings his 
teacher until after forty years.”

**) Starting with the Alter Rebbe, as is seen in his name ‘Shneur’, a 
merging of the 2 lights of the revealed parts of Torah and the inner parts 
of Torah. Likewise by the Rebbeim after him (although by each one there 
were differences between how each one showed it). Of note, is the fact that 
the Rebbeim were all particular to receive Semicha before their weddings.

*( לְהָעִיר מִמַּאֲמָר־רַזַ"ל )ע"ז ה, ב( "לָא קָאֵי אִינִישׁ 
אַדַּעְתֵּי' דְּרַבֵּי' עַד אַרְבָּעִים שְׁנִין".
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תּוֹרָה*(. שׁוּרָה וּמְאוּחֶדֶת עִם נִגְלֶה דְּ )הַקְּ
תוּב – משלי ט, ט.36 ( לְשׁוֹן הַכָּ
ד 37 כרך  וירא  באוה"ת  אֵר  נִתְבָּ ב.  ט,  א  שמואל   )

תשסד, ב. שה"ש כרך ב ע' תיד־תטו. וְעוֹד.
( שעהיוה"א פ"ז )פא, ב(.38
( שופטים יז, טו. סנהדרין כב, א )במשנה(.39
אֶבְרֵי 40 הַנְהָגָתוֹ  וְגַם  הַחַיּוֹת,  רֹאשׁ  מֵהַמּוֹחַ,  יוֹתֵר   )

נוּעַת  תְּ )הֵיפֶךְ  כוּ'  וּפְקוּדָה  צִיוּוּי  ל  שֶׁ דֶרֶךְ  בְּ הִיא  הַגּוּף 
ירוּב(. הַקֵּ

ם עוֹד"36. לְחָכָם וְיֶחְכַּ

 – ר־לְעֵיל  זְכָּ ל־הַנִּ כָּ בְּ לְהוֹסִיף  וְיֵשׁ  ד. 
עוֹמֶק יוֹתֵר. בְּ

יא  לְנָשִׂ הָעָם  ין  בֵּ שֶׁ יַחַס  בְּ שֶׁ מָה,  וּבַהַקְדָּ
וּמֶלֶךְ – ב' קְצָווֹת:

רוֹמְמוּת  ל  שֶׁ נוּעָה  תְּ  – יסָא  גִּ מֵחַד 
ל  מִכָּ בוֹהַּ  גָּ וָמַעְלָה  כְמוֹ  ִ "מִשּׁ וְהַבְדָּלָה, 

עוֹמְמוֹת,  שׁוֹן  "מִלְּ יְיקָא,  דַּ "עַם"  הָעָם"37, 
וּרְחוֹקִים  וְזָרִים  נִפְרָדִים  בָרִים  דְּ הֵם  שֶׁ
רְאָה  הַיִּ עִנְיַן  בְּ שׁ  וּכְמוּדְגָּ לֶךְ"38.  הַמֶּ עֲלַת  מִמַּ
מֶלֶךְ,  עָלֶיךָ  ים  שִׂ תָּ "שׂוֹם   – יטּוּל  וְהַבִּ

הֵא אֵימָתוֹ עָלֶיךָ"39. תְּ שֶׁ

ירוּב,  הַקֵּ כְלִית  תַּ  – יסָא  גִּ וּלְאִידָךְ 
קְהַל  ל  כָּ "לֵב  הוּא  לֶךְ  הַמֶּ שֶׁ אָמוּר,  כָּ
יוֹתֵר  דוֹל  גָּ קֵירוּב  לְךָ  אֵין  וַהֲרֵי  רָאֵל",  יִשְׂ
אָמוּר,  כָּ הַגּוּף,  לְאֶבְרֵי  ב40  הַלֵּ ירוּב  מִקֵּ
כָל  בְּ תְמִידוּת  בִּ נִמְצָא  עַצְמוֹ  ב  לֵּ בַּ שֶׁ ם  הַדָּ שֶׁ
הַחַיּוֹת  וְהִילּוּךְ  טוּת  ְ שּׁ "הִתְפַּ הָאֵבָרִים, 
מִידִי  תְּ הִלְכָתוֹ  כְּ  .  . הָאֵבָרִים  ל  כָּ אֶל  ב  מֵהַלֵּ
יַחַד  רִים  ָ מְקוּשּׁ הָאֵבָרִים  ל  (כָּ )שֶׁ  .  . סִדְרוֹ  כְּ

ב". לִים חַיּוּתָם . . מֵהַלֵּ וּמְקַבְּ

ה: ויְתֵירָה מִזֶּ

לֹא  הוּא  לְהָעָם  לֶךְ  הַמֶּ ין  בֵּ שֶׁ ירוּב  הַקֵּ
הָעָם,  כָל  דְּ הַחַיּוֹת  כַת  לְהַמְשָׁ יַחַס  בְּ רַק 
ם לְאִידָךְ  א גַּ לֶךְ, אֶלָּ לִים חַיּוּתָם מֵהַמֶּ קַבְּ מְּ שֶׁ
לוּיָ־הּ  תְּ לֶךְ  הַמֶּ ל  שֶׁ צִיאוּתוֹ  מְּ שֶׁ  – יסָא  גִּ

become wiser.”
4. Additionally, and in greater depth —
And as an introduction, regarding the relationship 

between the people and the leader and king, there 
are two perspectives:

On the one hand, the relationship of the king 
to the nation is expressed by his exaltedness and 
separation — “from his shoulders and up he is 
higher than the entire nation,” the specific term 
used here is “nation” (Ahm), “meaning dimmed 
or concealed (Ommemos), for they are separate 
entities, foreign and distant from the level of the 
king.” This point is emphasized in the concept of fear 
and self-nullification — “‘place [the rule of] a king 
upon you,’ the fear of him should be ‘upon you.’”

On the other hand, this relationship is the 
ultimate state of closeness, as it has been said, that 
the king is “the heart of the entire congregation of 
Yisroel.” Indeed, there is no closeness greater than 
the closeness of the heart16 to the organs of the body, 
as it has been said, that the blood of the heart itself 
is constantly found in all the organs, “the flow and 
circulation of vitality from the heart to all of the 
organs... according to its continual cycle and order...  
(for) all the organs are interconnected and receive 
their vitality... from the heart.”

Moreover:
The closeness of the king to the nation is not 

only in connection to the channeling of vitality to 
all the nation, who receive their vitality from the 
king, but also conversely, the existence of the king 

16) More than the brain, which is the origin of the energy. 
The brain's directing the other limbs is in a way of commands 
etc. (the opposite motion of closeness (heart)).

הַזָּקָן, כְּמוּדְגָּשׁ בִּשְׁמוֹ – "שְׁנֵיאוֹר",  מֵרַבֵּינוּ  *( הָחֵל 
הַתּוֹרָה  וּפְנִימִיּוֹת  דְּתוֹרָה  דְּנִגְלָה  הָאוֹרוֹת  ב'  חִיבּוּר 
וְאֵילָךְ.   38 ע'  חט"ז  לקו"ש  וּרְאֵה  א.  פג,  ח"א  )לקו"ד 
וש"נ(, וְעַל־דֶּרֶךְ־זֶה אֵצֶל רַבּוֹתֵינוּ נְשִׂיאֵינוּ שֶׁלְּאַחֲרֵי־זֶה )אַף 
שֶׁבִּפְרָטִיּוֹת מָצִינוּ בָּזֶה חִילּוּקֵי אוֹפַנִּים וְשִׁינּוּיִים בֵּין נָשִׂיא 
דִּיְּיקוּ  נְשִׂיאֵינוּ  שֶׁרַבּוֹתֵינוּ  מֵהַיָּדוּעַ  גַּם  וּלְהָעִיר  לְנָשִׂיא(. 
ע'  ח"א  לקו"ש  )רְאֵה  הַנִּישּׂוּאִין  לִפְנֵי  "סְמִיכָה"  לְקַבֵּל 

53. וְעוֹד(.
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שם 41 ל.  לח,  וישב  בחיי  וּרְאֵה  שם.  שעהיוה"א   )
ר"פ בלק. כד הקמח ע' ר"ה )ב(. ספר החיים פ' גאולה 

פ"ב. עמה"מ שער שעשועי המלך רפ"א.
יךְ 42 יָּ ים מְאֹד, לֹא שַׁ נִים רַבִּ י אִילּוּ אֲפִילּוּ הָיוּ לוֹ בָּ ( "כִּ

רוֹב  ם, רַק בְּ רִים לְבַדָּ ם מְלוּכָה עֲלֵיהֶם, וְכֵן אֲפִילּוּ עַל שָׂ שֵׁ
וְקָא הַדְרַת מֶלֶךְ" )שעהיוה"א שם(. עָם דַּ

לֹמָה.43 נוֹגֵעַ לִשְׁ ( רְאֵה מ"א א, לד־לט – בְּ
נוֹגֵעַ 44 בְּ אֲבָל לֹא  דָוִד )שם, לֹא( –  בְּ רֶךְ־זֶה  וְעַל־דֶּ  )

רָה. לְעִנְיַן הַהַכְתָּ
עַל 45 ה  פִלָּ הַתְּ י  כִּ  .  . א  מַלְכָּ "יִצְלַח   – גּוּפָא  וּבְזֶה   )

ים וְהַהַצְלָחָה" )רד"ק עה"פ שם, לד(. הַחַיִּ

אַף־ לוֹמַר,  כְּ עַם"41,  בְּלאֹ  מֶלֶךְ  הָעָם,"אֵין  בְּ
שׁוֹן עוֹמְמוֹת . . קְרָאִים "עַם, מִלְּ נִּ י שֶׁ  עַל־פִּ

עִם  יַחַד  בְּ הֲרֵי,  לֶךְ",  הַמֶּ עֲלַת  מִמַּ רְחוֹקִים 
גְלַל זֶה42( פּוֹעֲלִים הֵם אֶת  ה – בִּ רַבָּ זֶה )וְאַדְּ

לֶךְ. לְכוּת – הַמֶּ הַמַּ

הָעָם  לֶךְ – שֶׁ רַת הַמֶּ הַכְתָּ ם בְּ שׁ גַּ וּכְמוּדְגָּ
ם  גַּ צִינוּ  מָּ שֶׁ )כְפִי  הַמֶּלֶךְ"  "יְחִי  מַכְרִיזִים 
ם  גַּ שׁ  מוּדְגָּ זֶה  בְּ שֶׁ וִד44(,  דָּ ית  בֵּ מַלְכוּת43  בְּ
ל  שֶׁ ים  חַיִּ לֶךְ,  הַמֶּ בְּחַיֵּי  הִיא  הָעָם  ת  עוּלַּ פְּ שֶׁ

מֶלֶך45ְ.

 – נִידוֹן־דִידַן  בְּ ם  גַּ מוּבָן  י־זֶה  עַל־פִּ ה. 
יא דּוֹרֵנוּ: ל נְשִׂ יאוּתוֹ שֶׁ נָה לִנְשִׂ ים" שָׁ "חַיִּ

נוֹסָף עַל הָאָמוּר לְעֵיל עַל־דְבַר הַהוֹסָפָה 
נָה, וְעַל־אַחַת־ שָׁ נָה בְּ י שָׁ ים )מִידֵּ עִנְיַן הַחַיִּ בְּ

ים"( לְכָל  ימָנָהּ "חַיִּ סִּ נָה זוֹ שֶׁ שָׁ ה בְּ ה־וְכַמָּ מָּ כַּ
ם  יא הַדּוֹר – הֲרֵי, גַּ י הַדּוֹר עַל־יְדֵי נְשִׂ אַנְשֵׁ
ים  הַחַיִּ עִנְיַן  בְּ הוֹסָפָה  פּוֹעֲלִים  הַדּוֹר  י  אַנְשֵׁ
עִנְיַן  בְּ לְעֵיל  אָמוּר  כָּ הַדּוֹר,  נְשִׂיא  אֵצֶל 

לֶךְ". הַהַכְרָזָה "יְחִי הַמֶּ

שׁוּטוֹת: וּבְאוֹתִיּוֹת פְּ

ים"  "חַיִּ דְּ לֵימוּת  ְ הַשּׁ נֶה  שְׁ יִּ שֶׁ לְאַחֲרֵי 
יא  נָשִׂ תוֹ וַעֲבוֹדָתוֹ( דְּ עוּלָּ יאוּתוֹ )פְּ נָה לִנְשִׂ שָׁ
רִית  עִיקָּ הוֹסָפָה  צָרִיךְ־לִהְיוֹת   – דּוֹרֵנוּ 
הָעָם  ת  עוּלַּ פְּ עַל־יְדֵי  ם(  )גַּ ים  הַחַיִּ עִנְיַן  בְּ
ל  שֶׁ תּוֹכְנָה  שֶׁ הַמֶּלֶךְ",  "יְחִי  כְרִיזִים  מַּ שֶׁ
הָקִיצוּ  דְּ מַן  הַזְּ יעַ  הִגִּ בָר  כְּ שֶׁ  – זוֹ  הַכְרָזָה 
מוֹרִי־ ת  בוֹד־קְדוּשַׁ כְּ  – עָפָר  שׁוֹכְנֵי  נוּ  וְרַנְּ

הָקִיצוּ  דֶּ וְעַד  דּוֹרֵנוּ  יא  נָשִׂ אַדְמוֹ"ר  וְחָמִי 
נוּ דָּוִד מַלְכָּא מְשִׁיחָא! וְרַנְּ

עִקְבְתָא  בְּ ים  רְעִישִׁ מַּ שֶׁ מָה  ם  גַּ וְזֶהוּ 
"עַד  לְהַכְרִיז  הַצּוֹרֶךְ  בַר  עַל־דְּ יחָא  מְשִׁ דִּ

depends upon the nation — “there is no king 
without a nation.” That is, even though they are 
called “‘nation,’ meaning dimmed ... distant from the 
level of the king,” in spite of this (in fact, on account 
of this17) they bring about the kingship, the king 
himself.

This point is emphasized also in the coronation 
of the king, for the nation proclaims, “Yechi 
Ha’melech” ([long] live the king; as we find by 
the kingship18 of the Davidic dynasty19), which also 
emphasizes that the nation has an effect upon the life 
of the king, the vitality (chayim) of the king20.

5. Accordingly, the latter is also understood 
with respect to our case, “chayim [68]” years of the 
leadership of the leader of our generation:

In addition to that which was said above 
concerning the increase in the concept of life 
(from year to year, and how much more so in this 
year, which is referred to as “chayim”) to all the 
people of the generation through the leader of the 
generation—also, the people of the generation effect 
an increase in the concept of the life of the leader 
of the generation, as we said above concerning the 
proclamation, “yechi ha’melech”.

In simple terms:
Now that there is the completion of "chayim 

[68]" years of the leadership (the deeds and Divine 
service) of the leader of the generation, there must 
be an essential increase in the concept of life (also) in 
virtue of the effect of the nation proclaiming “yechi 
ha’melech.” Indeed, the meaning of this proclamation 
is that the time has already arrived for “those who 
repose in the dust will get up and sing” — the Rebbe 
Rayatz the leader of the generation including the “get 
up and sing” of Dovid Malka Meshicha!

This is also the reason why we are making a tumult 
in the time of the Heels of Moshiach [the time 

17) “For, even if the king had very many sons, the name 
kingdom would not apply to them, nor even to nobles alone. 
Only “In a multitude of people is the glory of the king””.

18) With regards to Shlomo.

19) And likewise with regards do Dovid, but not with regards 
to coronation.

20) And in life itself “May the king be successful … The 
prayer is for the life and success”.
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יחַת אחש"פ תרצ"ט )הועתקה בחוברת 46 ( רְאֵה שִׂ
ז'  שיחת  וּרְאֵה   .)65 ע'  תשמ"ז  ניסן   – חב"ד"  "כרם 

מרחשון תשמ"ו. לקו"ש ח"ל ע' 182 וְאֵילָךְ. ובכ"מ.
רֶךְ מַאֲמַר־חָזָ"ל – שמו"ר ספכ"ג. פרש"י 47 ( עַל־דֶּ

בשלח טו, ב.
( הל' מלכים ספי"א.48
( בלק כד, יז.49
( ירושלמי מעשר שני פ"ד ה"ו.50
( ירושלמי תענית פ"ד ה"ה. רמב"ן עה"פ. וְעוֹד.51
הֶעָרָה. ובכ"מ.52 ( לקו"ש ח"ב ע' 599. שם ע' 692 בַּ
פָסוּק 53 בְּ ים  ירוּשִׁ הַפֵּ ל  כָּ שֶׁ דוּעַ  הַיָּ י  עַל־פִּ וּבִפְרָט   )

יכִים זֶה־לָזֶה )רְאֵה לקו"ש ח"ג ע' 782. ובכ"מ(. יָּ אֶחָד שַׁ
ם סה"מ תרמ"ג 54 ( מאור עינים ס"פ פינחס. וּרְאֵה גַּ

ע' ע.
א'רעו. 55 ע'  נצבים  אוה"ת  ב.  רס,  לזח"ג  רמ"ז   )

והניף תרח"ץ. סה"מ תרצ"ט  ד"ה  טז.  ע'  סה"מ תרכ"ז 

וּמְזָרְזִים  מְקַרְבִים  עַל־יְדֵי־זֶה  שֶׁ מָתַי", 

עַל  נּוֹסָף  שֶׁ דְיֵשׁ־לוֹמָר,   – ה46  אוּלָּ הַגְּ אֶת 
עַל  ה  רִישָׁ וְהַדְּ ה  שָׁ קָּ הַבַּ יָ־ה,  פִּ הַצְּ ת  שַׁ הַדְגָּ
בְּפוֹעַל  צִדְקֵנוּ  יחַ  מְשִׁ בוֹא  יָּ ]שֶׁ ה  אוּלָּ הַגְּ
עוֹ וְאוֹמֵר זֶה47,  אֶצְבָּ מַרְאֶה בְּ אוֹפֶן דְּ מַמָּשׁ, בְּ

ין  סַק־דִּ פְּ כִּ וָדָם,  ר  שָׂ בָּ הַמָּשִׁיחַ,  הַמֶּלֶךְ  הִנֵּה 

וְכוּ'  וִד  דָּ ית  מִבֵּ מֶלֶךְ  "יַעֲמוֹד  "ם48  הָרַמְבַּ
ם  גַּ זוֹ  הַכְרָזָה  בְּ יֵשׁ  רָאֵל"[,  יִשְׂ נִדְחֵי  ץ  וִיקַבֵּ
לֶךְ",  הַמֶּ "יְחִי   – רָה  הַהַכְתָּ עִנְיַן  דְּ הַתּוֹכֶן 
א  מַלְכָּ וִד  דָּ יאַת  בִּ פּוֹעֲלִים  עַל־יְדֵי־זֶה  שֶׁ

יחָא. מְשִׁ

יחַ  שִׁ הַמָּ מֶלֶךְ  אֵצֶל  שֶׁ לְהוֹסִיף,  וְיֵשׁ  ו. 
לְכָל־אֶחָד־וְאַחַת  יכוּתוֹ  יָּ שַׁ יוֹתֵר  ת  שֶׁ מוּדְגֶּ
"לֵב  הוּא  מֶלֶךְ  ל  כָּ שֶׁ לְכָךְ  )נוֹסָף  רָאֵל  שְׂ מִיִּ
כֹחוֹ וּבִיכָלְתּוֹ  כֵן, בְּ לָּ רָאֵל"( – שֶׁ ל קְהַל יִשְׂ כָּ
הָעִנְיָן  לִפְעוֹל  רָאֵל  שְׂ מִיִּ דְכָל־אֶחָד־וְאַחַת 

לֶךְ": "יְחִי הַמֶּ דְּ

עֲקֹב" מָצִינוּ  רַךְ כּוֹכָב מִיַּ סוּק49 "דָּ עַל הַפָּ
חֲזַ"ל: )א( "כּוֹכָב" קָאֵי עַל כָל־ רָשׁוֹת בְּ ב' דְּ

קָאֵי  "כּוֹכָב"  )ב(  רָאֵל50,  שְׂ מִיִּ אֶחָד־וְאַחַת 
יח51ַ. שִׁ עַל מֶלֶךְ הַמָּ

סְתִירָה  אֵין  שֶׁ מָקוֹם־אַחֵר52  בְּ אֵר  וְנִתְבָּ
יעִים  מְסַיְּ אֲמָרִים  הַמַּ ב'  ה,  רַבָּ )וְאַדְּ בָר53  דָּ בַּ
כָל־אֶחָד־ בְּ שֶׁ דוּע54ַ  הַיָּ י  עַל־פִּ  – לָזֶה(  זֶה 

יחַ,  מָשִׁ מַת  שְׁ מִנִּ נִיצוֹץ  יֵשׁ  רָאֵל  שְׂ מִיִּ וְאַחַת 
נֶפֶשׁ כָל־אֶחָד־וְאַחַת,  בְּ חִי' הַיְחִידָה שֶׁ הִיא בְּ
מָתוֹ  נִשְׁ לָלִית,  הַכְּ חִידָה  מֵהַיְּ נִיצוֹץ  הִיא  שֶׁ

.55ּ יחַ צִדְקֵנו ל מְשִׁ שֶׁ

immediately preceding the coming of Moshiach] 
over the need to proclaim “ad masai,” for this 
draws close and hastens the Redemption. Indeed, 
it could be said that in addition to the emphasis 
on anticipating and requesting and demanding the 
Redemption (that it should come in actuality, in 
such a way that one could point with his finger and 
say “zeh” (this), behold the king Moshiach, flesh 
and blood, as the Rambam rules “a king will stand 
up from Davidic dynasty, etc., and he will gather the 
exiled Jews” — in addition to this) the meaning of 
this proclamation includes the concept of coronation 
— “yechi ha’melech” — for it effects the coming of 
Dovid Malka Meshicha.

6. In addition, with regard to King Moshiach there 
is a greater emphasis on his connection to each and 
every Jew (in addition to the fact that every king is 
“the heart of the entire congregation of Yisroel”). 
For this reason it is within the power and ability of 
each and every Jew to effect the concept of “yechi 
ha’melech”:

On the verse, “a star will shoot out from Yaakov,” 
two teachings are found: (1) “star” refers to each and 
every Jew, (2) “star” refers to King Moshiach.

In many places it explains that there is no 
contradiction in the matter21 (on the contrary, both 
teachings support each other). It goes according to 
the well known fact that in each and every Jew there 
is a spark of the soul of Moshiach, the level of the 
yechida in everyone’s soul, which is a spark of the 
general yechida, the soul of our righteous Moshiach.

21) Especially as it is known that all explanations on one 
Possuk have a connection to each other.
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ע' 207. וְעוֹד.
בַּלֵּב 56 הוּא  הַיְחִידָה  חִי'  בְּ ן  כָּ מִשְׁ קוֹם  מְּ שֶׁ לְהָעִיר,   )

דּוּגְמָתוֹ  יֵשׁ־לוֹמַר  דְּ נט(,  ע'  ח"א  תער"ב  המשך  )רְאֵה 
יחַ,  שִׁ יחַ – מֶלֶךְ הַמָּ מָשִׁ לָלִית דְּ רָאֵל, יְחִידָה הַכְּ כְלָלוּת יִשְׂ בִּ

רָאֵל". ל קְהַל יִשְׂ "לֵב כָּ
( שמו"ר פט"ו, יא.57
ל 58 שֶׁ סֵדֶר  עוֹלָם  בָּ ע  קְבַּ נִּ שֶׁ הַיְינוּ,  יְיקָא,  דַּ "בּוֹ"   )

עַל־ מַעְלָה מֵהַנְהָגָה טִבְעִית, שֶׁ לְּ ה( שֶׁ אוּלָּ ית )גְּ נִסִּ הַנְהָגָה 
ם  גַּ )רְאֵה  טִבְעִית  הַנְהָגָה  בְּ שֶׁ הָאֱלֹקוּת  ם  גַּ ה  לָּ נִתְגַּ יְדֵי־זֶה 

ד"ה הַחודש הזה לכם דש"פ ויקרא, ר"ח ניסן, שנה זו(.
י  ל הַחוֹדֶשׁ – "נִיסָן", "נִסִּ מוֹ שֶׁ שְׁ ם בִּ ז גַּ וְעִנְיָן זֶה מְרוּמָּ
 – מהרש"א(  ובחדא"ג  רע"א  נז,  ברכות  )רְאֵה  ים"  נִסִּ
ים", נוֹסָף עַל הַנְהָגָה נָסֵית,  י נִסִּ "נִסִּ ירוּשׁ דְּ דְיֵש־לוֹמָר הַפֵּ

בְעִית גּוּפָא. הַנְהָגָה הַטִּ ם בְּ קוּת )נֵס( גַּ ילּוּי אַלְּ גִּ
( מיכה ז, טו.59
)ר"ה 60 לָכִים"  לַמְּ נָה  ָ הַשּׁ רֹאשׁ  נִיסָן  בְּ אֶחָד  "בְּ  )

כו(  פט"ו,  )שמו"ר  מִמַאַמָר־רַזַ"ל  וּלְהָעִיר  בתחלתה(. 
אֱמַר  נֶּ שֶׁ דּוֹר,  ל'  עַד  רָאֵל(  )לְיִשְׂ לָהֶם  אָה  בָּ לְכוּת  הַמַּ "אֵין 
וּמַלְכוּת  יוֹם  ל'  הַחוֹדֶשׁ  ים,  חֳדָשִׁ רֹאשׁ  לָכֶם  ה  הַזֶּ הַחוֹדֶשׁ 

לְכוּת לֶעָתִיד לָבוֹא(. כֶם ל' דּוֹר כוּ'" )עַד לְחִידּוּשׁ הַמַּ לָּ שֶׁ

שׁ  מוּדְגַּ יחַ  שִׁ הַמָּ לְמֶלֶךְ  נוֹגֵעַ  בְּ שֶׁ וְנִמְצָא, 
רָאֵל  יִשְׂ לְכָל  יכוּת  יָּ ַ וְהַשּׁ ר  שֶׁ הַקֶּ יוֹתֵר  בְּ
הִיא  הַיְחִידָה56,  חִי'  בְּ מָתָם,  נִשְׁ עֶצֶם  שֶׁ  –
ם הָעִנְיָן  יחַ, וְלָכֵן, גַּ ל מָשִׁ מָתוֹ שֶׁ שְׁ נִיצוֹץ מִנִּ
הָעָם  הַכְרָזַת  )תּוֹכֶן  עַם"  לֹא  בְּ מֶלֶךְ  "אֵין  דְּ
אֵצֶל  יְתֵירָה  ה  שָׁ הַדְגָּ בְּ הוּא  לֶךְ"(  הַמֶּ "יְחִי 
עֲקֹב",  מִיַּ כּוֹכָב  רַךְ  "דָּ  – יחַ  שִׁ הַמָּ מֶלֶךְ 
גִילוּי  עִם  שׁוּר  הַקָּ רָאֵל,  יִשְׂ כְלָלוּת  דִּ כּוֹכָב 
כָל־אֶחָד־וְאַחַת  אֵצֶל  עֲקֹב"  מִיַּ כּוֹכָב  רַךְ  "דָּ

לּוֹ. חִי' הַיְחִידָה שֶׁ לּוּת בְּ רָאֵל, הִתְגַּ שְׂ מִיִּ

*     *     *

לִזְמַן  לְעֵיל  הָאָמוּר  ל  כָּ ר  שֵׁ לַקַּ וְיֵשׁ  ז. 
 – דּוֹרֵנוּ  יא  נָשִׂ ל  שֶׁ יאוּתוֹ  נְשִׂ הַתְחָלַת 

חוֹדֶשׁ נִיסָן: בְּ

 – הַגְּאוּלָּה  עִנְיַן  עִם  קָשׁוּר  נִיסָן  חוֹדֶשׁ 
רוּךְ־ דוֹשׁ־בָּ הַקָּ חַר  בָּ ֶ "מִשּׁ אֲמַר־רַזַ"ל57  מַּ כְּ

ים  חֳדָשִׁ י  רָאשֵׁ  58 בּוֹ קָבַע  עוֹלָמוֹ  בְּ הוּא 
בּוֹ  קָבַע  וּבָנָיו  יַעֲקֹב  בְּ חַר  בָּ וּכְשֶׁ נִים,  וּשָׁ
רָאֵל  בּוֹ נִגְאֲלוּ יִשְׂ ל גְּאוּלָּה, שֶׁ רֹאשׁ חוֹדֶשׁ שֶׁ
ימֵי  אֱמַר59 כִּ נֶּ אֵל, שֶׁ צְרַיִם וּבוֹ עֲתִידִין לִיגָּ מִמִּ

צֵאתְךָ מֵאֶרֶץ מִצְרָיִם אַרְאֶנּוּ נִפְלָאוֹת".

עִנְיַן  עִם  ם  גַּ קָשׁוּר  נִיסָן  וְחוֹדֶשׁ 
הִתְחִילוּ  נִיסָן  בְּ א'  "בְּ  – הַנְּשִׂיאוּת60 

ת  לַחֲנוּכַּ נֵיהֶם  קָרְבְּ אֶת  לְהַקְרִיב  יאִים  שִׂ הַנְּ

Thus, concerning King Moshiach, his connection 
and relationship with every Jew is especially 
emphasized, for the essence of their souls, the level 
of yechida22, is the spark of the soul of Moshiach. 
Therefore, also the concept of ‘There is no king 
without a nation” (the meaning of the nations 
proclaiming "yechi ha’melech”) is particularly 
emphasized by King Moshiach — “a star will shoot 
out from Yaakov,” the star of the totality of Yisroel, 
which is connected with the revelation of “a star will 
shoot out from Yaakov” to each and every Jew, the 
revelation of his aspect of yechida.

7. All that has been said above can be connected 
with the fact that the leadership of the leader of our 
generation began in the month of Nissan:

The month of Nissan is connected with the concept 
of the Redemption, as the Sages say, “From the time 
when Hashem chose His world He established in it23 
roshei chadashim v’shanim (heads of months and 
years), and when He chose Yaakov and his children 
He established in it the rosh chodesh shel Geula 
(the head month of Redemption), when the Jewish 
people were redeemed from Egypt and when they 
will be redeemed in the future, as it says, ‘As in the 
days of your exodus from Egypt I will show you 
wonders.’”

The month of Nissan is also connected with the 
concept of leadership24 — “on the first of Nissan 
the nesiim (leaders of the shvatim, tribes) began to 

22) To note that the location of the Yechida is in the heart. So 
we can say similarly with regards to Yidden at large, the general 
Yechida of Moshiach, King Moshiach, is the heart of the Yidden.

23) ‘In it’ specifically, meaning that this miraculous 
supernatural behavior (of Geula) was established into this 
world. This reveals the G-dliness that is found within the natural 
realms. This is also hinted to in the name of the month ‘Nissan’, 
‘a multitude of miracles’. We can say that this means, in addition 
to miracles, the revelation of G-dliness (miracle) in the natural 
realms as well.

24) “On the first of Nissan, the new year for kings”. And to 
note from Razal, “The kingship will only be by them (Israel) 
for 30 generations. As it says ‘this month is for you a head of 
months’: a month is 30 days, likewise your kingdom shall be 30 
generations” (until the renewal of the kingdom in the future). 
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( שו"ע אדה"ז או"ח סתכ"ט ס"ט.61
62 19 ע'  חל"ב  לקו"ש  ה  אֲרוּכָּ בַּ וּרְאֵה  סט"ו.  שם   )
וְאֵילָךְ.
( נשא ז, יח.63
ים 64 רוּשִׁ דְּ וּרְאֵה  רפ־רפא.  ע'  נשא  אוה"ת   )

הֶעָרוֹת 68; 70. בְּ שֶׁ
ם 65 גַּ וּרְאֵה  ב(.  )ה,  ספ"ה  ח"א  תשובה  שערי   )

מאמרי אדהאמ"צ במדבר ח"ב ס"ע תשעו וְאֵילָךְ.
תוּב – נחום א, ט )וּרְאֵה לקו"ש חכ"ג 66 ( לְשׁוֹן הַכָּ

ע' 306 הֶעֱרָה 55 ובשוה"ג(.
ח"א 67 תשמ"ח  )סה"ש  אֵר־לְעֵיל  תְבָּ נִּ וּכְמוֹ־שֶׁ  )

רָאֵל  יִשְׂ זָכוּ  כוּ'  לוּת  הַגָּ י  קוֹשִׁ עַל־יְדֵי  שֶׁ וְאֵילָךְ(   326 ע' 
רמב"ן  )רְאֵה  מְאֹד"  מְאֹד  בִּ עַצְמוּ  וַיַּ רְבּוּ  "וַיִּ דְּ לְהָעִילּוּי 
במדבר ג, ד(. וּבִלְשׁוֹן הַזֹּהַר )ח"ב קצח, סע"א וְאֵילָךְ( – 
"אַשְׁרֵי  דְּ הָעִנְיָן  ה  נַעֲשֶׂ יְמָנִית(  י"ן  שִׁ )בְּ בְרוּ"  "שָׁ עַל־יְדֵי  שֶׁ
אִין  מָאלִית(, "זַכָּ י"ן שְׂ שִׂ בְרוֹ גּוֹ'" )בְּ עֶזְרוֹ שִׂ אֵ־ל יַעֲקֹב בְּ שֶׁ
ם הֶעָרָה  ד לְכוּ נִסִּין וּפוּרְקָנִין" )רְאֵה סה"ש שָׁ אַתּוּן לְמֶעְבַּ

.)74
הֶעָרָה 64. 68 בְּ ם אוה"ת שֶׁ ( אבות פ"ה מכ"א. וּרְאֵה גַּ

סד"ה ביום השני עטר"ת. ה'ש"ת.
( תהלים פט, כא. וּרְאֵה סנהדרין צז, א.69

"נוֹהֲגִין  כֵן,  לָּ שֶׁ לְיוֹם"61,  א'  יא  נָשִׂ חַ  זְבֵּ הַמִּ
יא  שִׂ הַנָּ פּ'  לִקְרוֹת  וְאֵילָךְ  מֵרֹאשׁ־חוֹדֶשׁ 

יּוֹם"62. הִקְרִיב בּוֹ בַּ שֶׁ

ה  אוּלָּ הַגְּ )עִנְיַן  יַחַד  נֵיהֶם  שְׁ וְצֵירוּף 
וִד  דָּ ל  שֶׁ יאוּתוֹ  נְשִׂ  – הוּא  יאוּת(  שִׂ וּדְהַנְּ

ה הָעֲתִידָה. אוּלָּ גְּ יחָא בַּ א מְשִׁ מַלְכָּ

יּוֹם  וּבִפְרָטִיּוּת יוֹתֵר – ב' נִיסָן – "בַּ ח. 
יא  נְשִׂ צוּעָר  ן  בֶּ נְתַנְאֵל  הִקְרִיב  נִי  ֵ הַשּׁ

כָר"63: יִשָּׂ

ר,  שׁוֹן צַעַר64, אֲשֶׁ ם מִלְּ "צוּעָר" – הוּא גַּ
לוּת. דוֹל הוּא – צַעַר הַגָּ עַר הָכִי גָּ הַצַּ

בָר יָצָאנוּ יְדֵי־ כְּ לוּת ]שֶׁ וְלָאַחֲרֵי צַעַר הַגָּ

אַדְמוֹ"ר  אֲרִיךְ  מַּ שֶׁ פִי  כְּ וְהוֹתֵר",  י  "דַּ חוֹבָה 
יָמָיו,  עַד  הָיוּ  שֶׁ לְצָרוֹת  נוֹגֵעַ  בְּ הָאֶמְצָעִי65 
מָה  ל  כָּ לְאַחֲרֵי  ה  ה־וְכַמָּ מָּ וְעַל־אַחַת־כַּ
לְדוֹרֵנוּ  עַד  לְאַחֲרֵי־זֶה  שֶׁ דּוֹרוֹת  בַּ עָבְרוּ  שֶׁ
נוֹלָד   – צָרָה"66[  עֲמַיִים  פַּ תָקוּם  "לֹא  זֶה, 
ה  לֶּ וּמִתְגַּ נּוֹלַד  שֶׁ כַר  הַשְּׂ צוּעָר"67,  "בֶּן 
"לְפוּם   – )"צוּעָר"(  עַר  הַצַּ ע"י  )"בֶּן"( 
כַר  שְּׂ "אַגְרָא",  רַק  וְלֹא   , אַגְרָא68"  צַעֲרָא 
 – ה  מִזֶּ יְתֵירָה  א  אֶלָּ הָעֲבוֹדָה,  לּפִי־עֶרֶךְ 

י"69. וִד עַבְדִּ ל מְצִיאָה, "מָצָאתִי דָּ אוֹפֶן שֶׁ בְּ

offer their sacrifices for the dedication of the alter; 
one nasi (leader) per day.” In fact, for this reason “it 
is customary from rosh chodesh [Nissan] and on to 
read the section of the Torah pertaining to the nasi 
who offered on that day.”

And the combination of the two (the concept 
of Redemption and the concept of leadership) 
is embodied in the leadership of Dovid Malka 
Meshicha in the future Redemption.

8. More particularly, pertaining to Beis Nissan it 
says, “on the second day, Nesaneil ben Tzuar the nasi 
of [the tribe of] Yisachar offered”:

“Tzuar” means tzaar, pain, the most severe of 
which is the pain of Exile.

But after the pain of Exile (of which we have 
already fulfilled our obligation, “enough and more 
than enough,” as the Mitteler Rebbe explains at 
length concerning the suffering experienced until 
his time, and how much more so after all that has 
transpired in the subsequent generations until this 
generation, “may suffering never recur”) is the 
birth of “ben Tzuar” (literally, “the son of Tzuar”)25, 
the reward that is “born” and revealed (“son of”) 
through the pain (“Tzuar”) — “according to the pain 
is the reward.” And this “reward” is not one that is 
relative to the labor, but more than that; it is one 
that is described as a discovery or finding, “I found 
Dovid My servant.”

25) It has been explained in the past that through the pain 
of the exile, the Yidden merited that “they multiplied and 
increased very greatly”. In the terms of the Zohar (vol. 2 198a) 
that through being broken (ּבְרו  came about the concept of ,(שָׁ
"Fortunate is he who has the Hashem of Yacov for his help, 
whose hope (ֹבְרו  etc.” “And that's why they merited miracles (שִׂ
and to be redeemed”.
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השני 70 ביום  סד"ה  אוה"ת שם.  רְאֵה   – כָל־זֶה  בְּ  )
תרכ"ט. עטר"ת. ד"ה הנ"ל דב' ניסן תרפ"ה.

( ב"ב נג, א. וש"נ.71
אריך 72 )שער  יג  שער  חיים  עץ  ב.  קלא,  זח"ג   )

ס  כָל־זֶה מכתב כ' מנ"א תש"ח )נִדְפַּ אנפין( פי"א. וּרְאֵה בְּ

בלקו"ש ח"ד ע' 1348 *(. וש"נ.
( תהלים קיח, כז.73
( נשא ז, כד.74
( ברכה לג, יח ובפרש"י.75
יא 76 נְשִׂ צוּעָר  ן  בֶּ נְתַנְאֵל  ן  קָרְבַּ בְּ וְקָא  דַּ שֶׁ לְהָעִיר   )

ט־טז.  פי"ג,  במדב"ר   – הַתּוֹרָה  עִנְיַן  עַל  ז  מְרַמֵּ שכָר  יִשָּׂ
נת' בד"ה ביום השני שבהערות 68; 70.

( דה"א יב, לב.77
ים 78 חֳדָשִׁ לְקִידּוּשׁ  נוֹגֵעַ  בְּ  – יְתֵירָה  ה  שָׁ וּבַהַדְגָּ  )

ה  נִים )רְאֵה במדב"ר פי"ג, טו־טז(, "הַחוֹדֶשׁ הַזֶּ וְעִיבּוּר שָׁ
ה. יָמִים אֵלֶּ "ם דְּ יעוּרֵי הָרַמְבַּ ִ לָכֶם גּוֹ'", מִשּׁ

ן צוּעָר(" –  ם "נְתַנְאֵל )בֶּ שֵׁ ם בְּ ז גַּ וּמְרוּמָּ
ן צוּעָר"( הִיא  לוּת )"בֶּ צַעַר הַגָּ הַתּוֹצָאָה דְּ שֶׁ

"נְתַנְאֵל", "נָתָן אֵ־ל"70:

הוּא  יָפָה  עַיִן  בְּ הַנּוֹתֵן  ל  כָּ  – "נָתַן" 
הִיא  תִינָה  הַנְּ שֶׁ א,  אֶלָּ עוֹד,  וְלֹא  נוֹתֵן71, 
מִדּוֹת־ י"ג  הַתְחָלַת   – "אֵ־ל"  חִי'  מִבְּ

אֶר  וְיָּ הַוַיָ'  "אֵ־ל  עוֹת72(,  דֵּ ה  )לְכַמָּ הָרַחֲמִים 
דוֹשׁ־ הַקָּ ל  שֶׁ חַסְדּוֹ  כַת  וְהַמְשָׁ ילּוּי  גִּ לָנוּ"73, 

לוּת,  לְשְׁ תַּ מֵהִשְׁ מַעְלָה  לְּ שֶׁ חֶסֶד  רוּךְ־הוּא,  בָּ
ית  הָאֲמִיתִּ ה  אוּלָּ גְּ  – רִי  הָעִיקָּ לְהַחֶסֶד  עַד 

יחַ צִדְקֵנוּ. לִימָהּ עַל־יְדֵי מְשִׁ וְהִשְׁ

יכוֹת  יָּ ַ הַשּׁ ם  גַּ וּלְבָאֵר  לְהוֹסִיף  וְיֵשׁ  ט. 
ב'  מוֹצָאֵי  בְּ בָר  כְּ נִמְצָאִים  הֲרֵי  )שֶׁ נִיסָן  לְג' 
נִיסָן(  ג'  לֵיל  דְּ עַרְבִית  ת  פִלַּ תְּ לְאַחֲרֵי  נִיסָן, 

יא לִבְנֵי זְבוּלוּן"74: י נָשִׂ לִישִׁ ְ יּוֹם הַשּׁ – "בַּ

 – הוּא  לִזְבוּלוּן  ר  כַּ יִשְׁ ין  בֵּ שֶׁ הַחִילּוּק 
אוֹהָלֶיךָ"75,  בְּ כָר  ׂ וְיִשָּ צֵאתֶךָ  בְּ זְבוּלוּן  מַח  "שְׂ
הַתּוֹרָה76,  לִימּוּד  עִנְיָנוֹ  כָר  ׂ יִשָּ שֶׁ הַיְינוּ, 
בִינָה  יוֹדְעֵי  כָר  ׂ יִשָּ נֵי  "וּמִבְּ תוּב77  כָּ כְמוֹ־שֶׁ
יְצִיאָה  עִנְיָנוֹ  ר  עִיקַּ וּזְבוּלוּן  גּוֹ'"78,  ים  לַעִתִּ
ים  ם לִקְבּוֹעַ עִתִּ רִיךְ גַּ צָּ א שֶׁ לִפְרַקְמַטְיָא )אֶלָּ

לַתּוֹרָה(.

 – גּוּפָא  תּוֹרָה  בַּ דּוּגְמָתוֹ  וְיֵש־לוֹמָר 
ה  הַזֶּ מַן  זְּ בַּ הַתּוֹרָה  לִימּוּד  ין  בֵּ שֶׁ הַחִילּוּק 
הוּא  שֶׁ לָבוֹא,  לְעָתִיד  דִּ הַתּוֹרָה  לִימּוּד  י  לְגַבֵּ

The latter point is also alluded to in the name 
“Nesaneil (ben Tzuar)” insofar as the result of the 
pain of Exile (“ben Tzuar”) is “Nesaneil,” nasan Ei-l 
(G-d gave):

“Nasan” (gave) — Concerning giving it says, “All 
who give, give liberally.” Moreover, giving is from 
the level of “Ei-l,” the start of the 13 Attributes of 
Mercy (according to many opinions) — Ei-l Hashem 
(G-d is the L-rd), Who has shown us light” — the 
revelation and the channeling of G-d’s kindness, a 
kindness that is above the natural order of creation, 
the ultimate kindness of the true and complete 
Redemption through our righteous Moshiach.

9. The connection to Gimmel Nissan (for it is 
already the night following Beis Nissan, after the 
evening prayer of the night of Gimmel Nissan) can 
also be explained in a similar light — “on the third 
day was the nasi of the tribe of Zvulun”:

The difference between Yisachar and Zvulun is, 
“Rejoice Zvulun in your going out [for the purpose 
of commerce — Rashi] and [rejoice] Yisachar in 
your tents [of Torah — Rashi].” Whereas the concern 
of Yisachar is learning Torah26, as it is written, “And 
of the children of Yisachar, those who possess an 
understanding of [calculating] the times [according 
to Torah law]27,” the main concern of Zvulun is 
trade and commerce (but naturally they must also 
establish times for learning Torah).

In fact, the above distinction applies to the Torah 
itself. That is, the difference between learning Torah 
in the present time and learning Torah in the Future 

26) To note, that specifically the sacrifices of Nesaneil ben 
Tzuar, the Nasi of Yisachar, hints to the concept of Torah.

27) Specifically with regards to sanctifying the months 
and leap years, “this month is for you”, from the daily learning 
portion of Rambam these days. 

שסט.  ע'  ח"ב  שליט"א  אדמו"ר  קודש  אגרות   )*
המו"ל.



From the talk of Sunday, Parshas Tzav, Beis Nissan, 574814

ה 79 עוֹלָם־הַזֶּ בָּ לָמֵד  אָדָם  שֶׁ ה – "תּוֹרָה  מִזֶּ וִיְתֵירָהּ   )
יחַ" )קה"ר פי"א, ח(. ל מָשִׁ הֶבֶל הִיא לִפְנֵי תּוֹרָתוֹ שֶׁ

כֵר עַל 80 ל יִשָּׂ תּוֹרָתוֹ שֶׁ כֵר, שֶׁ ים זְבוּלוּן לִישָּׂ ( וְ"הִקְדִּ
רֶךְ מַאֲמָר־ ם( – עַל־דֶּ יְדֵי זְבוּלוּן הָיְתָה" )פרש"י ברכה שָׁ

יָדוֹ",  א לְכַאן וְתַלְמוּדוֹ בְּ בָּ רֵי מִי שֶׁ רַזַ"ל )פסחים נ, א( "אַשְׁ
לְלִימּוּד  זוֹכִים  ה  הַזֶּ מַן  זְּ בַּ הַתּוֹרָה  לִימּוּד  עַל־יְדֵי  שֶׁ הַיְינוּ, 
זְבוּלוּן  דִּ עֲלֶה  הַמַּ ם  גַּ ה  לֶּ תְגַּ תִּ )וְאָז  לָבוֹא  לְעָתִיד  דִּ הַתּוֹרָה 
לֵימוּת  לִשְׁ בִיאָה  מְּ שֶׁ ה"  הַ"סִיבָּ  – מַעֲלָה(  בְּ ם  גַּ )קְדִימָה 

לְעָתִיד לָבוֹא(. דִּ
אתִי 81 ל מִקְרָא )"אֲנִי לֹא בָּ שׁוּטוֹ שֶׁ ירוּשׁוֹ – פְּ פֵּ ( שֶׁ

ל מִקְרָא" – פרש"י בראשית ג, ח. וְעוֹד(,  א לִפְשׁוּטוֹ שֶׁ אֶלָּ
ם "עִנְיָנִים מוּפְלָאִים" )של"ה במס'  וּבְיַחַד עִם זֶה – כּוֹלֵל גַּ
יום"  )"היום  תּוֹרָה"  ל  שֶׁ "יֵינָהּ  א(,  קפא,  שלו  שבועות 

כ"ט שבט(.
ר 82 עֶשֶׂ נָטַל  יוֹם  "אוֹתוֹ  דְּ הַנְתִינַת־כֹּחַ   – ם  גַּ כּוֹלֵל   )

לְעֵיל  אֵר  תְבָּ נִּ מוֹ־שֶׁ כְּ שמיני(,  ר"פ  )פרש"י  עֲטָרוֹת" 
ה. אֲרוּכָּ )סה"ש תשמ"ח ח"א ע' 335 וְאֵילָךְ( – בַּ

ה" 83 עֲשֶׂ אֵינוֹ "יוֹם הַמַּ ן רֹאשׁ־חוֹדֶשׁ שֶׁ אֵין־כֵּ ( מַה־שֶׁ
חָל  שֶׁ זוֹ  נָה  שָׁ בְּ וּבִפְרָט  )רְאֵה לקו"ת ברכה צו, ד. וש"נ(, 

ת־קוֹדֶשׁ. בָּ שַׁ בְּ

קְבִיעַת  ין  בֵּ שֶׁ הַחִילּוּק  וּבְדוּגְמַת79  עַל־דֶרֶךְ 
תּוֹרָתוֹ  י  לְגַבֵּ )זְבוּלוּן(  לַתּוֹרָה  ים  עִתִּ

כָר(. ׂ נוּתוֹ )יִשָּ אוּמָּ

ךְ  וְהַהֶמְשֵׁ ר  שֶׁ הַקֶּ מוּבָן  י־זֶה  וְעַל־פִּ
 – ה  אוּלָּ הַגְּ לְעִנְיַן  נוֹגֵעַ  בְּ וּזְבוּלוּן  כָר  ׂ יִשָּ דְּ
צוּעָר"(  ן  בֶּ )"נְתַנְאֵל  ה  אוּלָּ הַגְּ אַחֲרֵי  לְּ שֶׁ
לִימּוּד  בְּ וַעֲבוֹדָתֵינוּ"  ינוּ  "מַעֲשֵׂ שֶׁ רוֹאִים 
"זְבוּלוּן"  בְחִינַת  בִּ הוּא  ה  הַזֶּ מַן  זְּ בַּ הַתּוֹרָה 

י לִימּוּד הַתּוֹרָה דִלְעָתִיד־לָבוֹא80. לְגַבֵּ

קְבִיעוּת  בִּ )רֶמֶז(  ף  נִיתְוַסֵּ זֶה  וּבְכָל  י. 
י  לְחַיֵּ נוֹגֵעַ  בְּ לִבּוֹ"  אֶל  ן  יִתֵּ "וְהַחַי  בְּ זוֹ,  נָה  שָׁ
נִיסָן  ב'  שְׁ  – פוֹעֵל  בְּ ה  לְמַעֲשֶׂ וְעַד  יוֹם  יוֹם 

' צַו: יוֹם רִאשׁוֹן דְפַּ חָל בְּ

"אֵין   – "י81  רַשִׁ מְפָרֵשׁ  צַו  פּ'  הַתְחָלַת  בְּ
ד וּלְדוֹרוֹת". א לְשׁוֹן זֵירוּז, מִיָּ צַו אֶלָּ

ל הָאָמוּר לְעֵיל אוֹדוֹת  כָּ שׁ שֶׁ זֶה מוּדְגָּ בְּ שֶׁ
א  מַלְכָּ דָוִד  דְּ יאוּת  שִׂ וְהַנְּ ה,  אוּלָּ הַגְּ עִנְיַן 

ל זֵירוּז. אוֹפֶן שֶׁ יחָא – צָרִיךְ־לִהְיוֹת בְּ מְשִׁ

נִיסָן,  חוֹדֶשׁ  בְּ נוּ  עָמְדֵּ בְּ שֶׁ  – טוּת  וּבְפַשְׁ
בָר  כְּ שֶׁ לְאַחֲרֵי  ה",  אוּלָּ גְּ ל  שֶׁ "חוֹדֶשׁ 
לְיוֹם  וְנִכְנָסִים  נִיסָן82,  רֹאשׁ־חוֹדֶשׁ  עָבַר 
זוֹ,  נָה  שָׁ בְּ )וּבִפְרָט  נִיסָן  ב'  ה83,  עֲשֶׂ הַמַּ
ת  בוֹד־קְדוּשַּׁ כְּ יאוּת  לִנְשִׂ נָה  שָׁ ים"  "חַיִּ

to Come is in accordance with and exemplary28 
of the difference between establishing times for 
learning Torah (Zvulun) and “his Torah is his trade” 
(Yisachar) respectively.

In this sense, the connection of Yisachar and Zvulun 
with the concept of Redemption is understood. For 
upon the onset of the Redemption (“Nesaneil ben 
Tzuar”) it will become apparent how “our deeds and 
our service” in learning Torah in the present time is 
at the level of “Zvulun” when compared to the Torah 
learning of the Future to Come29.

10. With all of the above in mind, there is an 
addition to the calendar order of this year in the 
(allusion to the) concept of “and the living shall 
take it to heart” concerning daily life, including its 
practical application — for this year Beis Nissan is 
on the first day of Parshas Tzav:

In the beginning of Parshas Tzav, Rashi30 explains 
that “the term ‘tzav’ always means ziruz (alerting; 
encouraging others to act with alacrity), for now 
and for future generations.”

Simply speaking, now that we are in the month 
of Nissan, “the month of Redemption,” after Rosh 
Chodesh Nissan31 has already passed, and we enter 
into a “day of action32,” Beis Nissan (and especially 
with regard to this year, “chayim” [68] years of 
the leadership of the Rebbe Rayatz, leader of our 

28) Especially as it is known that all explanations on one 
Possuk have a connection to each other.

29) “He mentioned Zevulun before Yissachar {although the 
latter was the elder} because Yissachar’s knowledge of Torah 
was due to Zevulun”. This is similar to Razal, “Praiseworthy is 
the one who arrives here with his studies in hand.” This means 
that through the learning of Torah in our times, we merit the 
learning of the Torah in the redemption. (Then the advantage 
of Zevulun (a precedence in level as well) will be revealed – the 
‘reason’ that brings the completion in the redemption.)

30) Whose explanation is – the simple explanation of the 
verse “I have come only to give the plain meaning of the verse”. 
Nevertheless it contains also “wondrous concepts”, “The wine of 
Torah”.

31) Including the extra power from “the day that received 
ten crowns”.

32) As opposed to Rosh Chodesh, which is not a “day of 
action”. Especially this year, when it fell out on Shabbos.
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( פרשתנו ו, ג.84
( פרש"י שם, ה.85
( רְאֵה רמב"ם הל' תמידין ומוספין רפ"ו.86
( תמיד ל, א. רמב"ם שם פ"א ה"ב.87
( פסחים ד, א.88
ם 89 גַּ וּרְאֵה  ה"א.  ירושלמי פאה פ"א  א.  ט,  ב"ב   )

תּניא פל"ז )מח, ב וְאֵילָךְ(.

א  בָּ  – דּוֹרֵנוּ(  יא  נָשִׂ אַדְמוֹ"ר  מוֹרִי־וְחָמִי 
הַכִי  בִּזְרִיזוּת  לֶךְ"(  הַמֶּ )"יְחִי  יחַ  שִׁ הַמָּ מֶלֶךְ 

גְּדוֹלָה, תֵּיכֶף וּמִיָּד מַמָּשׁ.

וְהוֹרָאָה  לִימּוּד  בְּ לְהוֹסִיף  וְיֵשׁ  יא. 
רִיזוּת,  הַזְּ עִנְיַן  בְּ  – לְקוֹנוֹ  הָאָדָם  עֲבוֹדַת  בַּ

א לְשׁוֹן זֵירוּז": "אֵין צַו אֶלָּ

אֶת  "צַו  נֶאֱמַר  עָלֶי'  שֶׁ  – ה  רָשָׁ הַפָּ תּוֹכֶן 
הוּא   – זֵירוּז"  לְשׁוֹן  א  אֶלָּ צַו  "אֵין  אַהֲרֹן", 
ן  שֶׁ הַדֶּ אֶת  )"וְהֵרִים  ן  שֶׁ הַדֶּ לִתְרוּמַת  נוֹגֵעַ  בְּ
אן  כָּ ה  )"רִיבָּ עֲרָכוֹת  הַמַּ וְסִידּוּר  גּוֹ'"84( 
חַ  זְבֵּ הַמִּ וְאֵשׁ  מוֹקְדָה,  עַל  ה,  הַרְבֵּ יְקִידוֹת 
בּוֹ, אֵשׁ  תּוּקַד  חַ  זְבֵּ הַמִּ וְהָאֵשׁ עַל  בּוֹ,  תּוּקַד 
ס'  ן נִדְרְשׁוּ בִמְּ חַ, כּוּלָּ זְבֵּ מִיד תּוּקַד עַל הַמִּ תָּ
עֲרָכוֹת  הַמַּ מִנְיַן  בְּ רַבּוֹתֵינוּ  חְלְקוּ  נֶּ שֶׁ יוֹמָא, 

ם"85(. הָיוּ שָׁ שֶׁ

אֵין  זוֹ  ה  רָשָׁ פָּ שֶׁ י  אַף־עַל־פִּ לוֹמַר,  כְּ
אִם,  י  כִּ מִיד,  הַתָּ הַקְרָבַת  אוֹדוֹת  רָהּ  עִיקָּ
גֶדֶר  בְּ הֵם  שֶׁ לִפְנֵי־זֶה,  שֶׁ הָעֲבוֹדוֹת  עַל־דְבַר 
לְהַקְרָבַת  כוּ'  ר  הֶכְשֵׁ דְּ ר  וְהֶכְשֵׁ ר,  הֶכְשֵׁ דְּ
ךְ  וְאַחַר־כָּ ן,  שֶׁ הַדֶּ רוּמַת  מִתְּ ]הָחֵל  מִיד  הַתָּ
זְרֵי עֵצִים,  נֵי גִּ עֲרָכוֹת, הַעֲלָאַת שְׁ סִידּוּר הַמַּ
רֵת, וְרַק לְאַחֲרי־זֶה מַתְחִילִין  ָ לִי הַשּׁ הֲכָנַת כְּ
"הֵאִיר  שֶׁ לִפְנֵי  לֹא  מִיד86,  הַתָּ אֶת  לְהָכִין 
ם(  )גַּ הֲרֵי,  חֶבְרוֹן"87[ –  בְּ שֶׁ זְרָח עַד  הַמִּ נֵי  פְּ
ל  שֶׁ אוֹפֶן  בְּ צָרִיךְ־לִהְיוֹת  וְהַהֲכָנָה  ר  הַהֶכְשֵׁ

א לְשׁוֹן זֵירוּז". זְרִיזוּת, "אֵין צַו אֶלָּ

הָאָדָם  עֲבוֹדַת  בַּ הוֹרָאָה  לְמֵדִים  אן  וּמִכָּ
צְווֹת88"  לַמִּ ימִים  מַקְדִּ "זְרִיזִין  דְּ הָעִנְיָן  שֶׁ  –
צְוָה עַצְמָהּ,  ית הַמִּ יַּ נוֹגֵעַ לַעֲשִׂ הוּא לֹא רַק בְּ
ר כוּ'. הֶכְשֵׁ ר דְּ נוֹגֵעַ לַהֲכָנָה וְהֶכְשֵׁ ם בְּ א גַּ אֶלָּ

דָקָה  הַצְּ לְמִצְוַת  נוֹגֵעַ  בְּ וּלְדוּגְמָא: 
"מְעוֹת  רָמָא,  גְּ מַן  הַזְּ שֶׁ עִנְיָן  בְּ )וּבִפְרָט 
נֶגֶד  כְּ קוּלָה  ְ הַשּׁ לָלִית  כְּ מִצְוָה   – ים"(  חִטִּ
לֹא  זְרִיזוּת  צָרִיךְ־לִהְיוֹת  שֶׁ צְווֹת89 –  הַמִּ ל  כָּ
א  אֶלָּ שׁ,  מַמָּ פוֹעֵל  בְּ לִצְדָקָה  תִינָה  הַנְּ בְּ רַק 

generation) — King Moshiach comes (“yechi 
ha’melech” [(long) live the king]) with tremendous 
zrizus (alacrity), absolutely immediately.

11. To add a lesson and instruction in the service 
of man to his Master concerning the concept of 
zrizus — “the term ‘tzav’ always means ziruz”:

The subject matter of the parasha (the Torah 
portion of the week) — of which it is said “tzav es 
Aharon” (command Aharon), “the term ‘tzav’ always 
means ziruz” — is the removal of the ashes [from the 
alter] (“raise up the ashes…”) and the arrangement of 
the piles of wood (“The Torah speaks here of many 
‘burnings,’ namely, ‘on the flame,’ ‘and the fire of the 
alter shall be kept aflame on it,’ ‘the fire on the alter 
shall be kept aflame on it,’ and ‘a permanent flame 
shall remain aflame on the alter.’ All of them have 
been expounded in Meseches Yuma, as our Rabbis 
have disagreed about how many fires were there.”)

That is to say, that although this parasha is 
not primarily about offering the Tamid (the 
daily sacrifice), but rather, its concern is the 
preceding forms of service, which are considered 
to be preparatory acts and preparations for the 
preparations, and so on, for offering the Tamid 
(which begins from the removal of the ashes, and is 
followed by the arrangement of the piles of wood, 
bringing up two logs of wood, the preparation of 
the ministering vessels, and only thereafter do they 
begin to prepare the Tamid, not before “the east as 
far as Chevron is illuminated”) — nevertheless, 
(even) the preparations must be with zrizus, “the 
term ‘tzav’ always means ziruz.”

From here we learn a lesson in the Divine service 
of man. Namely, the concept of “zrizin (those who 
are earnest) do mitzvos at the earliest opportunity” 
does not only apply to doing the mitzva itself, but 
also with respect to the preparations, and the 
preparations for the preparations, and so on.

For example, concerning the mitzva of tzedaka 
(and especially with respect to the call of the hour, 
“ma’os chittim” [charity to help the needy prepare for 
Pesach]), a comprehensive mitzva that is equal to all 
the mitzvos — there must be zrizus not only in the 
actual giving of tzedaka, but also in preparation for 
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( סימן כא.90
ם תּניא שׁם.91 ( ב"ב יוֹ"ד, א. וּרְאֵה גַּ
( אבוֹת פּ"א מי"ז.92
( רְאֵה תּניא רפל"ז.93
( ישׁעי' ס, כב. סנהדרין צח, א.94
טָיו 95 פָּ יו וּמִשְׁ בָרָיו לְיַעֲקֹב חוּקָּ יד דְּ ה – "מַגִּ רַבָּ ( וְאַדְּ

רָאֵל  לְיִשְׂ אוֹמֵר  הוּא  ה  עוֹשֶׂ הוּא  שֶׁ "מָה  רָאֵל",  לְיִשְׂ
הַיְינוּ,  ט(,  פ"ל,  שמו"ר  יט.  קמז,  )תהלים  לַעֲשׂוֹת" 
וְקוֹדֶם  לִפְנֵי  צָרִיךְ־לִהְיוֹת  רוּךְ־הוּא  דוֹשׁ־בָּ הַקָּ דְּ רִיזוֹת  הַזְּ שֶׁ

רָאֵל. ל יִשְׂ זְרִיזוּתָן שֶׁ
( סנהדרין לט, סע"א.96
( שבת כ, א.97
( מכילתא ופרש"י בא יב, מא.98

קְלָא־וְטַרְיָא  מֵהַשַׁ הַחֹל  לְמִצְוָה,  הֲכָנָה  בַּ ם  גַּ
ר  אֲשֶׁ כַּ ם  )גַּ טוֹבָה  הַחְלָטָה  לַת  קַבָּ עַל־דְבַר 
פוֹעַל אִי־אֶפְשָר לִהְיוֹת רַק לְאַחֲרֵי  יּוּם בְּ הַקִּ

זְמַן(.

עִנְיַן  ם  גַּ שֶׁ וּלְהָעִיר,  לְהוֹסִיף  וְיֵשׁ 
תוּב  כָּ מוֹ־שֶׁ ה – כְּ אוּלָּ רִיזוּת קָשׁוּר עִם הַגְּ הַזְּ
"זְרִיזוּתֵי'  שֶׁ רֶת־הַקּוֹדֶש90ׁ  אִגֶּ בְּ קֵן  הַזָּ ינוּ  רַבֵּ
לוֹם הִיא הָעוֹמֶדֶת  אַבְרָהָם אָבִינוּ עָלָיו־הַשָׁ דְּ
"וּבִפְרָט  עוֹלָם",  עַד  וּלְבָנֵינוּ  לָנוּ  לָעַד 
עַל  הָעוֹלָה  דָקָה  הַצְּ ה  (מַעֲשֵׂ בְּ רִיזוּת  )הַזְּ
אֶת  קָרֶבֶת  מְּ שֶׁ צְדָקָה  דוֹלָה  גְּ  .  . נָה  כּוּלָּ

ילֹה". י יָבוֹא שִׁ ה91 . . עַד כִּ אוּלָּ הַגְּ

ר92: ה הוּא הָעִיקָּ עֲשֶׂ יב. וְהַמַּ

ינוּ  "מַעֲשֵׂ אֶת  לִים  וּלְהַשְׁ ים  לְסַיֵּ יֵשׁ 
ה  שָׁ קָּ הַבַּ ם  גַּ כּוֹלֵל   – וַעֲבוֹדָתֵינוּ"93 
"יְחִי  וְהַהַכְרָזָה  מָתַי",  "עַד  ה  רִישָׁ וְהַדְּ
יחָא – בִּזְרִיזוּת הַכִי  א מְשִׁ וִד מַלְכָּ לֶךְ" דָּ הַמֶּ

שׁוּרָה עִם שִׂמְחָה וְחַיּוֹת, גְּדוֹלָה, הַקְּ

וְחַיּוֹת(  מְחָה  )שִׂ אֵלּוּ  עִנְיָנִים  ר,  אֲשֶׁ  –
תשמח  נַת  שְׁ זוֹ:  נָה  שָׁ בְּ יוֹתֵר  בְּ ים  שִׁ מוּדְגָּ
יאוּתוֹ  נָה לִנְשִׂ )תּשְמַח וּתְשַמַח(, וּ"חַיִּים" שָׁ
אַדְמוֹ"ר  מוֹרִי־וְחָמִי  ת  בוֹד־קְדוּשַּׁ כְּ ל  שֶׁ

יא דּוֹרֵנוּ – נָשִׂ

בְיָכוֹל  כִּ פּוֹעֲלִים  עַל־יְדֵי־זֶה  שֶׁ
הַקָּדוֹשׁ־ אֵצֶל  רִיזוּת  הַזְּ דְּ ה"94  נָּ הַ"אֲחִישֶׁ

הוּא"96,  הֵן  כֹּ אֱלֹקֵיכֶם   "  – בָּרוּךְ־הוּא95 

נֵי־ בְּ אֶת  לִגְאוֹל   – הֵם"97  זְרִיזִין  הֲנִים  וְ"כֹּ
ד  וּמִיָּ יכֶף  תֵּ גְּדוֹלָה,  הַכִי  בִּזְרִיזוּת  רָאֵל  יִשְׂ

קוֹם כְּהֶרֶף עַיִן"98 . בָן הַמָּ שׁ, "לֹא עִיכְּ מַמָּ

the mitzva, beginning with the deliberation about 
accepting a good resolution (even when the actual 
fulfillment will only occur after a period of time).

To add and to elaborate, the concept of zrizus 
is connected with the Redemption as well, as the 
Alter Rebbe writes in Igeres HaKodesh, “the zrizus 
of Avrohom Avinu, a’h, which stands forever, for 
ourselves and for our children forevermore,” “and 
especially (the zrizus in) the act of [giving] tzedaka, 
which rises above them all … ‘Tzedaka is great for it 
hastens the Redemption’ … ‘until Shilo [Moshiach] 
will come.’”

12. Of course, “action is the main thing”:
“Our deeds and our service” — including the 

request and demand “ad masai?” (until when?) as 
well as the proclamation “yechi ha’melech” ([long] 
live the king) Dovid Malka Meshicha — must be 
completed and fulfilled with the greatest possible 
zrizus, which is connected with joy and vitality,

— Indeed these expressions (joy and vitality) are 
greatly emphasized in this year, Shnas Tismach 
(tismach v’tesamach [the Year to Rejoice and to 
Cause Others to Rejoice]), and “chayim” [68] years 
of the leadership of the Rebbe Rayatz, the leader of 
our generation. —

For this brings about, so to speak, the “achishena” 
(I will hasten), the zrizus of Hashem33, — “your 
G-d is a Kohein” and “Kohanim are zrizim” — to 
redeem the Jewish people with the greatest possible 
zrizus, absolutely immediately, as it is written, “The 
Omnipresent did not deter them [from leaving 
Mitzrayim] for the blink of an eye.”

33) On the contrary “He declares his word to Yakov, his 
statutes and his judgments to Yisrael”: What He does, he 
commands Yisrael to do. This implies that Hashem’s alacrity 
must be before the alacrity of the Yidden.
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זֹאת וָעוֹד:

אַדְמוֹ"ר  מוֹרִי־וְחָמִי  ת  בוֹד־קְדוּשַּׁ כְּ
 – אָז  בִּשְׁעָתוֹ   – סַק99  פָּ דּוֹרֵנוּ  יא  נָשִׂ
א  אֶלָּ נוֹתַר  וְלֹא  הָעֲבוֹדָה,  ימָה  יְּ נִסְתַּ בָר  כְּ שֶׁ
בָר  כְּ שֶׁ יוָן  וּמִכֵּ פְתּוֹרִים".  הַכַּ אֶת  "לְצַחְצֵחַ 
נָה(  שָׁ מִל"ח  )יוֹתֵר  נִים  שָׁ רוֹת  עֲשָׂ עָבְרוּ 
הֲרֵי   – פְתּוֹרִים  הַכַּ אֶת  מְצַחְצְחִים  הֶם  בָּ שֶׁ
ם הָעֲבוֹדָה  ימָה גַּ יְּ יָמֵינוֹ אֵלּוּ נִסְתַּ בִּ אי שֶׁ וַדַּ בְּ

פְתּוֹרִים. צִחְצוּחַ הַכַּ דְּ

פְתּוֹרִים  הַכַּ אֶת  לְצַחְצֵחַ  אֵין  שֶׁ וּלְהָעִיר, 
מוּחָשׁ  בְּ רוֹאִים  שֶׁ פִי  כְּ  – ה100  דָּ הַמִּ עַל  יָתֵר 
וּמְקַלְקֵל  פְתּוֹר  הַכַּ מִן  ר  מְחַסֵּ יָתֵר  חְצוּחַ  צִּ שֶׁ

יָפְיוֹ!

אי  וּבְוַדַּ אי  וַדַּ בְּ הֲרֵי  ן,  כֵּ שֶׁ יוָן  וּמִכֵּ
בְיָכוֹל  כִּ וּמוּכְרַחַת  לִהְיוֹת  צְרִיכָה  יו  עַכְשָׁ שֶׁ
אֶת  לְהָבִיא  הַקָּדוֹשׁ־בָּרוּךְ־הוּא  שֶׁל  הַזְּרִיזוּת 

שׁ. ד מַמָּ יכֶף וּמִיָּ ה תֵּ אוּלָּ הַגְּ
יוּוּי "זֹאת101  ימִים הַצִּ ד – מְקַיְּ וְתֵיכֶף וּמִיָּ
עַל  מוֹקְדָה  עַל  הָעוֹלָה  הִיא  הָעוֹלָה  תּוֹרַת 
הֵן  הַכֹּ עָלֶיָ'  וּבִעֵר  גּוֹ'  יְלָה  הַלַּ ל  כָּ חַ  זְבֵּ הַמִּ
שׁ  קדָּ בֵית־הַמִּ בְּ בּוֹקֶר"102,  בַּ בּוֹקֶר  בַּ עֵצִים 
אֲדֹנָ־י  דָשׁ  "מִקְּ לִהְיוֹתוֹ  ר,  אֲשֶׁ י,  לִישִׁ ְ הַשּׁ
רִיךְ־ דְקוּדְשׁאָ־בְּ נְיָנָא  "בִּ יָדֶיךָ"103,  כּוֹנְנוּ 

מִן  וְיָבוֹא  ה  יְגַלֶּ וּמְשׁוּכְלָל  נוּי  "בָּ שֶׁ הוּא104", 
לֵירֵד  צָרִיךְ(  א  )וּבְמִילֵּ יָכוֹל  מַיִם"105,  ָ הַשּׁ

( שיחת שמח"ת תרפ"ט.99
נִיסָן 100 חוֹדֶשׁ  בְּ חַ  זְבֵּ הַמִּ ת  חֲנוּכַּ בַּ ם  גַּ שֶׁ לְהָעִיר,   )

חֲתוּ וְלאֹ הוֹתִירוּ" )במדב"ר פי"ד,  "לֹא פִּ שׁ הָעִנְיָן שֶׁ מוּדְגַּ
יד(, "לאֹ רִיבָּה וְלֹא מִיעֵט" )פרש"י ס"פ נשא(.

( פרשתנו ו, ב.101
רְמוֹז 102 ( לְהָעִיר מפי' אוה"ח עה"פ: "וּבְדֶרֶךְ רֶמֶז תִּ

בוֹן  מֵעִצָּ לְנָחְמֵנוּ  בּוֹ  אָנוּ  שֶׁ הָאַחֲרוֹן  לוּת  גָּ עַל  ה  רָשָׁ הַפָּ ל  כָּ
רְאוֹת אוֹרֶךְ  חָם נַפְשׁוֹ בִּ ה הַנִּ רָאֵל מְאַנֶּ ל אִישׁ יִשְׂ י כָּ נוּ כִּ נַפְשֵׁ
בָרִים  דְּ ב'  גֶדֶר  בְּ רָאֵל  יִשְׂ יִהְיוּ  מָתַי  עַד  וּבֵיאֵר   .  . לוּת  הַגָּ
זְמַן  הִיא  שֶׁ יְלָה,  הַלַּ ל  כָּ  – חַ(  זְבֵּ הַמִּ עַל  מוֹקְדָה  )עַל  אֵלּוּ 
רִיק  יָּ שֶׁ זְמַן  הוּא  שֶׁ הַבּוֹקֶר  עַד   .  . יְלָה  לַלַּ ל  מְשָׁ הַנִּ לוּת  הַגָּ
ת"ק  עֲבוּר  אַחַר  הוּא  מַן  וְהַזְּ בּוֹקֶר,  וַאֲתָא  בוֹדוֹ  כְּ עָלֵינוּ 
ה  אוּלָּ י זְמַן הַגְּ בּוֹקֶר . . כִּ בּוֹקֶר בַּ י . . וְאוֹמְרוֹ בַּ ִ שּׁ ִ לְאֶלֶף הַשּׁ
לְאֶלֶף  הַת"ק  נַת  שְׁ ל  שֶׁ רִאשׁוֹן  בּוֹקֶר  בַּ לִהְיוֹת  רָאוּי  הָיָ' 
ין־ ב עַד בּוֹקֶר הב' כוּ'", עַיֵּ ת הֶעָוֹן מִתְעַכֵּ י, וּלְסִיבַּ הַחֲמִישִׁ

ה. אֲרוּכָּ ם בַּ שָׁ
( בשלח טו, יז ובפרש"י.103
( זח"ג רכא, א. זח"א כט, א.104
( פרש"י ותוס' סוכה מא, א. וְעוֹד.105

Moreover:
The Rebbe Rayatz, leader of our generation, ruled 

— in his time, back then — that the work has already 
been done, and the only thing that remains to be 
done is to “polish the buttons.” And since decades 
have since passed (more than 38 years), in which 
time we have polished the buttons, certainly in our 
time the work of polishing the buttons has also been 
completed.

To elaborate, buttons should not be over-
polished34, as it is clearly seen that polishing too 
much takes away from the button and destroys its 
beauty!

Since this is so, certainly now there must be — and 
necessarily, so to speak — the zrizus of Hashem to 
bring the Redemption absolutely immediately.

And immediately we will fulfill the commandment 
“This is the law of the burnt offering: The burnt 
offering shall remain on the firewood on the alter 
all night ... and the Kohein shall burn wood on it 
every morning35,” in the third Beis HaMikdash. For 
since it is the “Mikdash, Hashem, that Your hands 
established,” “the building of Hashem,” which “will 
be revealed and come from the heavens built and 
perfected,” it is possible for it to (and of consequence, 

34) To note that even in the dedication of the Mizbeach in 
Nissan it is stressed that “they did not reduce nor add”, “did not 
increase nor decrease”.

35) Note from Ohr Hachaim: “We may consider this 
whole paragraph as an allusion to our present and final exile. 
The paragraph is designed to console us about the depressing 
conditions we find ourselves in. Inasmuch as the soul of every 
Yid refuses to be comforted seeing the length of our exile … The 
Torah also explains how long it will be until we will achieve this 
goal. We will achieve our goal in two stages, 1) יְלָה ל הַלַּ  by means ,כָּ
of enduring the whole exile which is compared to night… 2) 
הַבּוֹקֶר  "until morning" in a similar vein. When "morning" עַד 
arrives, G-d will pour over us His glory, etc. This time will arrive 
after 500 years of the sixth millennium … בּוֹקֶר בַּ בּוֹקֶר   this is ,בַּ
an allusion to the two "mornings," … actually the redemption 
should have occurred already on the first of these "mornings" 
in the fifth millennium. It was delayed {by a thousand years, i.e. 
another day in G-d's calendar} to the second “morning”, only on 
account of our sins.” See there at length.
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בְּלַיְלָה  יְלָה105,  לַּ בַּ אֲפִילּוּ  ה  לְמַטָּ לּוֹת  וּלְהִתְגַּ
זֶה מַמָּשׁ!

ר  שָׂ חֱזֶינָה עֵינֵינוּ" – עֵינֵי בָּ "תֶּ וּבְאוֹפֶן שֶׁ
ם  גַּ כּוֹלֵל  גוּפִים,  בְּ מוֹת  נְשָׁ ר,  שָׂ בָּ ל  שֶׁ גּוּף  בַּ
י106 לָכֶם לֵב  רוּרָה( "וְנָתַתִּ )קִיּוּם הַהַבְטָחָה בְּ

ה"106. ר"107, "לֵב חָדָשׁ וְרוּחַ חֲדָשָׁ שָׂ בָּ

"נְתִינַת"  בְּ ים  לְסַיֵּ יֵשׁ   – רָגִיל  כְּ יג. 
אֶת  קְרֶבֶת  )הַמַּ לִצְדָקָה  לִיחוּת־מִצְוָה  שְׁ
לִיחוּת־ שְׁ לִנְתִינַת  הוֹסָפָה  בְּ ה(,  אוּלָּ הַגְּ

הַתְחָלַת הַיּוֹם. מִצְוָה לִצְדָקָה בְּ

וְסִיּוּם  הַתְחָלַת  שֶׁ יֵשׁ־לוֹמָר  שֶׁ וּלְהָעִיר, 
דָקָה, הוּא, עַל־דֶרֶךְ וּבְדוּגְמַת  עִנְיַן הַצְּ הַיּוֹם בְּ
מוֹ־ מִיד – כְּ ן הַתָּ קָרְבַּ הַתְחָלַת וְסִיּוּם הַיּוֹם בְּ

תוּב108 "וְעָרַךְ עָלֶיָ' הָעוֹלָה גּוֹ'", "עוֹלַת  כָּ שֶׁ
עַל  "עָלֶיָ',  וְכֵן  ים"109,  קְדִּ תַּ הִיא  מִיד  תָּ
ם,  כּוּלָּ נוֹת  רְבָּ הַקָּ ל  כָּ לֵם  ָ הַשּׁ הַבּוֹקֶר  עוֹלַת 
ל  שֶׁ לְתָמִיד  מְאוּחָר  בָר  דָּ יְהֵא  לֹּא  שֶׁ אן  מִכָּ
חֲלָבִים  הֶקְטֵר  בַד  )מִלְּ יִים"109  הָעַרְבַּ ין  בֵּ
וְדוּגְמָתָם  יְלָה110(,  הַלַּ ל  כָּ ר  שֵׁ כָּ שֶׁ וְאֵבָרִים 
מִידִין  תְּ מְקוֹם  בִּ פִלּוֹת  "תְּ  – ה  הַזֶּ מַן  זְּ בַּ
מִיד  תָּ נֶגֶד  כְּ חֲרִית  שַׁ ת  פִלַּ תְּ קְנוּם"111,  תִּ
ל  שֶׁ מִיד  תָּ נֶגֶד  כְּ מִנְחָה  ת  וּתְפִלַּ חַר,  שַׁ ל  שֶׁ
נֶגֶד אֵבָרִים  ת עַרְבִית כְּ יִים )וּתְפִלַּ ין הָעַרְבַּ בֵּ
וּלחָן־עָרוּך113ְ  הַשּׁ ין  סַק־דִּ וּפְּ וּפְדָרִים112(, 

י. רוּטָה לְעָנִי וַהֲדַר מְצַלֵּ יָהֵיב פְּ

עַל־דְבַר  הַהַחְלָטָה  שֶׁ וִיהִי־רָצוֹן 
כַר114  הַשְּׂ אֶת  יכֶף  תֵּ בִיא  תָּ דָקָה  הַצְּ נְתִינַת 
וִד  דָּ עַל־יְדֵי  ה",  אוּלָּ הַגְּ אֶת  קְרֶבֶת  מַּ "שֶׁ

( יחזקאל לו, כו.106
רְכֶם" 107 שַׂ מִבְּ הָאֶבֶן  לֵב  אֶת  "וַהֲסִירוֹתִי  שֶׁ לְאַחֲרֵי   )

עַל־יְדֵי  בָר  כְּ תָה  נֶעֶשְׂ כוּ'  הַהֲסָרָה  שֶׁ יֵשׁ־לוֹמַר,  דְּ  – ם(  )שָׁ
ת  ַ כְבוֹד־קְדוּשּׁ דִּ יאוּת  שִׂ הַנְּ ךְ  מֶשֶׁ בְּ וַעֲבוֹדָתֵינוּ  ינוּ  מַעֲשֵׂ
הָאָמוּר  רֶךְ  עַל־דֶּ נִיסָן(,  מִב'  )הָחֵל  אַדְמוֹ"ר  מוֹרִי־וְחָמִי 

פְתּוֹרִים כוּ'. נוֹגֵעַ לְצִחְצוּחַ הַכַּ בְּ
( פרשתנו ו, ה.108
( פרש"י עה"פ.109
( פרש"י ריש פרשתנו – ממגילה כא, א.110
( ברכות כו, ב.111
( ברכות שם. שו"ע אדה"ז או"ח ר"ס פט.112
מב"ב 113  – שם  אדה"ז  שו"ע  צב.  סו"ס  או"ח   )
יו"ד, א.
ין בשו"ע או"ח סתקע"א ס"ג 114 סָק־דִּ רֶךְ הַפְּ ( עַל־דֶּ

)מתענית ח, ב(.

it must) come down and be revealed below, even at 
night — tonight, in fact!

And in a manner of “let our eyes behold” — eyes 
of flesh in a body of flesh, souls in bodies, including 
(the fulfillment of the clear promise) “I will give to 
you a heart of flesh36,” “a new heart and a new spirit.”

13. As usual, we will end with the “giving” of 
shlichus mitzva l’tzedaka (giving charity through 
a third party), which is in addition to the giving of 
shlichus mitzva l’tzedaka in the beginning of the day.

To elaborate, starting and ending the day with 
the concept of tzedaka is in accordance with and 
exemplary of starting and ending the day with the 
sacrifice of the Tamid offering, as it is written, “and 
arrange upon it the burnt offering…” “the burnt 
offering of the Tamid shall come first,” so too, 
“‘upon it,’ on the morning burnt offering, you must 
complete all of the offerings. From here it is derived 
that there should not be anything offered later than 
the afternoon Tamid” (besides the burning of the fats 
and the organs, which may lawfully burn all night). 
And as this applies in the present time — “Prayer 
was established in place of the Tamid offering,” 
Shacharis corresponds to the morning Tamid, 
Mincha corresponds to the afternoon Tamid (and 
Maariv corresponds to the burning of the organs and 
the fats). Indeed, the ruling of the Shulchan Aruch 
is that one should give a coin to the needy before 
davening.

May it be G-d’s will that the very resolve to give 
tzedaka will immediately bring about its reward 
“that it hastens the Redemption” through Dovid 

36) After “I will take away the stony heart out of your flesh.” 
We may say that the removal has been accomplished already, 
through ‘our actions and service’ throughout the leadership of 
my esteemed Father–in–law (starting from 2 Nissan), similar to 
the polishing of the buttons as above. 
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יחָא. א מְשִׁ מַלְכָּ

יחַ  מְשִׁ א"115,  בָּ זֶה  ה  "הִנֵּ  – טוּת  וּבְפַשְׁ
תוֹכְכֵי  בְּ יו,  יַחְדָּ נוּ  כּוּלָּ וְיִגְאָלֵנוּ,  צִדְקֵנוּ, 
בָנֵינוּ  נְעָרֵינוּ וּבִזְקֵנֵינוּ גּוֹ' בְּ רָאֵל, "בִּ לַל יִשְׂ כְּ
נַת  שְׁ זוֹ,  נָה  שָׁ בְּ וּבִפְרָט  וּבִבְנוֹתֵינוּ"116, 
ים  שִׁ וְהַנָּ ים  הָאֲנָשִׁ הָעָם  אֶת  "הַקְהֵל  הַקְהֵל, 
ה"118, כּוֹלֵל  דוֹל יָשׁוּבוּ הֵנָּ ף"117, "קָהָל גָּ וְהַטַּ
נוּ  וְרַנְּ "הָקִיצוּ   – פָנֵינוּ  לְּ שֶׁ הַדּוֹרוֹת  ל  כָּ ם  גַּ

שׁוֹכְנֵי עָפָר"119.

צִדְקָנִיּוֹת  ים  נָשִׁ ל  שֶׁ זְכוּתָן  בִּ  – וּבִפְרָט 
כִתְבֵי  בְּ הַמְבוֹאָר  י  עַל־פִּ ר,  אֲשֶׁ דוֹרֵנוּ,  בְּ שֶׁ
ל  שֶׁ הָאַחֲרוֹן  )דּוֹר  זֶה  דּוֹרֵנוּ  שֶׁ הָאֲרִיזַ"ל120 
ה(  אוּלָּ ל הַגְּ א, דּוֹר הָרִאשׁוֹן שֶׁ לוּת, וּבְמֵילָּ הַגָּ
צְרַיִם,  מִמִּ צְאוּ  יָּ שֶׁ הַדּוֹר  ל  שֶׁ לְגּוּל  גִּ הוּא 
זְכוּתָן  בִּ הָיְתָה  יְצִיאַת־מִצְרָיִם  שֶׁ ם  שֵׁ כְּ הֲרֵי, 
הַדּוֹר121,  אוֹתוֹ  בְּ הָיוּ  שֶׁ צִדְקָנִיּוֹת  ים  נָשִׁ ל  שֶׁ
הָאַחֲרוֹן  זֶה  לוּת  מִגָּ תֵנוּ  אוּלָּ גְּ הְיֶ'  תִּ כֵן  מוֹ  כְּ
ימֵי  "כִּ  ,122ּ דוֹרֵנו בְּ שֶׁ צִדְקָנִיּוֹת  ים  נָשִׁ זְכוּת  בִּ

צֵאתְךָ מֵאֶרֶץ מִצְרָיִם אַרְאֶנּוּ נִפְלָאוֹת"123.

שׁ,  מַמָּ טוּת  פַשְׁ בְּ  – אֵלּוּ  עִנְיָנִים  וְכָל 
ד  וּמִיָּ יכֶף  תֵּ לִימָהּ  וְהִשְׁ ית  הָאֲמִיתִּ ה  אוּלָּ גְּ

שׁ. מַמָּ

( שה"ש ב, ח.115
( בא יו"ד, ט.116
( וילך לא, יב.117
( ירמי' לא, ז.118
( ישעי' כו, יט.119
וספר 120 ל"ת  כ.  הקדמה  הגלגולים  שער   )

הליקוטים להאריז"ל שמות ג, ד.
( סוטה יא, ב. שמו"ר פ"א, יב. במדב"ר פ"ג, ו.121
)ממדרש 122 רות רמז תרו בסופו  יל"ש  ם  גַּ רְאֵה   )

ים  נָשִׁ כַר  שְׂ בִּ א  אֶלָּ נִגְאָלִים  הַדּוֹרוֹת  אֵין  רות(:  זוטא 
דּוֹר. שׁ בַּ יֵּ צִדְקָנִיּוֹת שֶׁ

עֶרֶךְ 123 בְּ אֲפִילּוּ  "נִפְלָאוֹת"   – ה  מִזֶּ וִיְתֵירָהּ   )
לִיצִיאַת־מִצְרַיִם )זח"א רסא, ב. אוה"ת נ"ך ע' תפז(.

Malka Meshicha.
And in simple terms, “hinei zeh bah” (behold, 

he comes), our righteous Moshiach, and he will 
redeem us, all of us together, among all of the Jewish 
people, “with our young and our old… our sons and 
our daughters,” especially this year, shnas hakhel 
(a year of gathering), “gather the nation, the men, 
women, and children,” “a great k’hal (gathering, 
congregation) will return here,” also including all the 
previous generations — “those who rest in the dust 
will get up and sing.”

[In fact, the Redemption is destined to come] 
especially in the merit of the righteous women of 
our generation, as it is explained in the writings of 
the Arizal that this generation (the last generation 
of Exile and, of consequence, the first generation of 
Redemption) is the reincarnation of the generation 
of those who left Mitzrayim, therefore, just as the 
exodus from Mitzrayim was in the merit of the 
righteous women of that generation37, so too, our 
redemption from this final exile will be in the merit 
of the righteous women of our generation — “As in 
the days of your exodus from Mitzrayim I will show 
you wonders38.”

And may all of these matters be realized in the 
literal sense absolutely immediately with the true 
and complete Redemption.

37) “The generations are only redeemed as a reward for the 
righteous women of the generation.” 

38) More so, wonders even in comparison to the wonders of 
the exodus from Mitzrayim.



The Declaration That Exposes 
Moshiach to the World

מט. חלק משיחות ליל ה' פ' תולדות, אדר"ח כסלו, וש"פ תולדות, ב' 
כסלו תשנ"ב )3(

49. Parshas Toldos, Kislev 1-2, 5752 – November 8-9, 1991 (3)
At the International Kinus HaShluchim of 5752, the Rebbe defined the 

goal of shlichus nowadays as greeting Moshiach. The theme chosen for the 
conference was “All the days of your life are dedicated to bring about the 
days of Moshiach.” In the following week, the Rebbe continued to speak of 
this theme and what it means in our practical day-to-day life.

In practical terms — since “Action is 
the main thing — all the above means

הוּא  "הַמַּעֲשֶׂה   – לְפֹעַל  וּבְנוֹגֵעַ 
הָעִקָּר"

that every Jew needs to increasingly 
emphasize the concept that “all the days 
of your life are to bring about the days of 
Moshiach”,

 ... צָרִיךְ כָּל-אֶחָד-וְאֶחָד מִיִּשְׂרָאֵל 
עֹז  וּבְיֶתֶר  שְׂאֵת  בְּיֶתֶר  לְהוֹסִיף 
חַיֶּיךָ  יְמֵי  דְּ"כֹּל  הָעִנְיָן  בְּהַדְגָּשַׁת 

לְהָבִיא לִימוֹת הַמָּשִׁיחַ",

by seeing to it that his entire existence, 
immediately upon awakening from his 
sleep, is penetrated with a Moshiach 
energy

תֵּיכֶף  מְצִיאוּתוֹ,  שֶׁכָּל  עַל-יְדֵי-זֶה 
בְּהַחַיוּת  חֲדוּרָה  מִשְׁנָתוֹ,  כְּשֶׁנֵּעוֹר 

דְּמָשִׁיחַ

— which truly is the essence existence 
of every Jew, the Yechida which is also 
described as the “spark of Moshiach” 
within him —

)שֶׁזּוֹהִי עֶצֶם מְצִיאוּתוֹ שֶׁל כָּל-אֶחָד-
וְאֶחָד מִיִּשְׂרָאֵל, מָשִׁיחַ שֶׁבּוֹ( 

thus energizing him to do all he can to 
bring about the days of Moshiach.

שֶׁמְּבִיאָה לִימוֹת הַמָּשִׁיחַ.

***

In connection with the above Sicha of 2 Nissan 5748, we bring a 
section from the Sichos of Shabbos Parshas Toldos 5752. In this 
Sicha, the Rebbe MHM Shlita further discusses the power of the 

declaration of Yechi, to reveal Moshiach in this world.
(Reprinted with permission from Beis Moshiach Magazine, with our 

thanks to them.)
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May it be G-d’s will  — this being 

the primary matter — that at the 
commencement of the month of Kislev, 
“the month of Redemption”, 

וִיהִי-רָצוֹן וְהוּא הָעִקָּר – שֶׁבִּתְחִלַּת 
חֹדֶשׁ כִּסְלֵו, חֹדֶשׁ הַגְּאֻלָּה, 

— The month is called “the month of Redemption” because of the liberation 
of the Alter Rebbe from czarist prison in Russia that occurs on the 19th of the 
month (in 5559/1798) and of the Mitteler Rebbe on the 10th of the month (in 
5587/1827) —

the true and complete Redemption 
should come in actual reality and in a 
visible manner, 

תָּבוֹא בְּפֹעַל וּבְגִלּוּי הַגְּאֻלָּה הָאֲמִתִּית 
לֵמָה,  וְהַשְּׁ

both the beginning of Redemption and 
its completion through our righteous 
Moshiach as explained above:

עַל-יְדֵי  וּשְׁלֵמוּתָהּ,  הַגְּאֻלָּה  הַתְחָלַת 
מְשִׁיחַ צִדְקֵנוּ – 

He will begin the process of Redemption 
when — as the Rambam describes — “A 
king from the house of Dovid will arise...” 

"יַעֲמֹד מֶלֶךְ מִבֵּית דָּוִד כו'", 

and complete it when “He will perfect the 
world to serve G-d in unity, as it says 
‘then I will turn to the nations ... to serve 
Him as one.’”

לַעֲבֹד  כֻּלּוֹ  הָעוֹלָם  אֶת  שֶׁ"יְתַקֵּן  עַד 
אֶהְפֹּךְ  אָז  כִּי  שֶׁנֶּאֱמַר  בְּיַחַד,  ה'  אֶת 

אֶל עַמִּים גו' לְעָבְדוֹ שֶׁכֶם אֶחָד".

— The Rebbe moves on to show how this idea is alluded to in the haftara of 
Parshas Chayei Sara, which relates the story of the rebellion against King David by 
his son Adoniyahu. His son Shlomo — the true heir to the throne — and Shlomo’s 
mother Batsheva, approached the king to request that he interfere and make it clear 
who is the rightful heir. Once Dovid made that commitment, Batsheva bowed and 
proclaimed “Long live my master King Dovid forever!”

The Rebbe explains the significance of this declaration in the above light:

This is also alluded to in the conclusion 
of the haftarah of the past week and in 
the beginning of this week’s parasha: 

וְחוֹתָם  בְּסִיּוּם  גַּם  וְכַמְּרֻמָּז 
וּבְהַתְחָלַת  שֶׁעָבַר  דְּשָׁבוּעַ  הַהַפְטָרָה 

בוּעַ: פָּרָשַׁת הַשָּׁ

The haftarah of the past week 
concluded with the pronouncement, “Let 
my lord King Dovid live forever.”

מִסְתַּיֶּמֶת  שֶׁעָבַר  דְּשָׁבוּעַ  הַהַפְטָרָה 
בַּהַכְרָזָה "יְחִי אֲדֹנִי הַמֶּלֶךְ דָּוִד לְעֹלָם"

— Although this declaration comes in the context of the afterlife of Dovid, it 
speaks of Dovid living forever, because it refers to 

the eternity of the Davidic monarchy 
that was continued through Shlomo’s 
leadership

שֶׁנִּמְשְׁכָה  דָּוִד  מַלְכוּת  נִצְחִיּוּת   –
בְּמַלְכוּת שְׁלֹמֹה, 
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and will be completed by the king 
Moshiach who, as the Rambam states, “is 
from the House of Dovid and the seed of 
Shlomo.” —

הַמָּשִׁיחַ  הַמֶּלֶךְ  עַל-יְדֵי  לֵמוּתָהּ  שֶׁשְּׁ
שֶׁהוּא "מִבֵּית דָּוִד וּמִזֶּרַע שְׁלֹמֹה" – 

In the context of what we were discussing earlier concerning revealing 
Moshiach’s essence first and then his revelation through his actions,

the content of this declaration is the 
revelation of the existence of the King 
Moshiach by solidifying his role as king,

הִתְגַּלּוּת  הַכְרָזָה זוֹ הוּא  שֶׁתָּכְנָה שֶׁל 
מְצִיאוּתוֹ דְּמֶלֶךְ הַמָּשִׁיחַ.

and through this deceleration — and 
after it — comes his revelation to the eyes 
of all, through his activities...

בָּאָה  וּלְאַחֲרֵי-זֶה   - וְעַל-יְדֵי-זֶה 
פְּעֻלּוֹתָיו  עַל-יְדֵי  כֹּל  לְעֵין  הִתְגַּלּוּתוֹ 

כו'

ab

What matters is to say the words
מלכיות איז דער ענין הדיבור, וואָרום בנוגע צו די הכתרה איז דאָך ניט נוגע די מחשבה, דער 
עיקר איז דער ענין הביטול, וואָס דאָס דריקט זיך אויס אין דעם ענין הדיבור דוקא, וואָס מ׳זאָגט 

״יחי המלך" וכיו״ב.

משיחת יום בדר"ה תשל"ז

Kingship is the idea of speech, for concerning coronation, the main 
thing is not thought. The main thing that matters is the self-nullification, 
which is expressed in the matter of the speech, when we say "Long Live 
the King" etc. 

From the Sicha of 2nd day Rosh Hashana 5737

Must be an increase
צריכה להיות הוספה בענין החיים - "יחי המלך", דוד מלכא משיחא )נתבאר בארוכה 

בשיחת ב' ניסן(.

)משיחת ש"פ שמיני תשמ"ח(

There must be an increase in life - “Yechi Hamelech”, of Dovid king 
Moshiach (this is explined at lenght in the Sicha of 2 Nissan)

(Sicha Shabbos Shmini 5748)



 ה'תשמ"ח   ניסן   ב'שיחת       6
 

 

  ב עמוד 

כבר הגיע הזמן דהקיצו ורננו שוכני עפר – כ"ק מו"ח אדמו"ר נשיא דורנו 
ועד דהקיצו ורננו לנשיאותו של דוד מלכא משיחא!

The time has already arrived for “those who repose in the dust will 
get up and sing” — the Rebbe Rayatz the leader of the generation 

including the “get up and sing” the leaderhsip of Dovid Malka 
Meshicha!

Part of the Rebbe's Hagaos on this Sicha 
(Above pg. 9)



Yechi throughout the years:
In essence, announcing Yechi started already in the early years of the 

Rebbe’s Nesius, in the summer camps. Even as far back as 5720, when the 
Rebbe visited Camp Gan Yisroel, banners were hung up around camp 
proclaiming “יחי המלך אדוננו מורנו ורבנו שליט”א”

Throughout the years, starting all the way from 5737 shortly after the 
Rebbe announced the 12 Pesukim, during all the children's rallys, “Yechi 
Adoneinu Moreinu Verabeinu” was announced in front of the Rebbe 
after the 12 Pesukim. The child who said the last Possuk (sometimes it 
was an additional child) would then announce Yechi Adoneinu Moreinu 
Verabeinu 3 times, with everyone answering Yechi! each time, after which 
they would sing “Am Yisroel … We Want Moshiach Now''.

After Hei Teives 5747, when the federal court ruled that the stolen 
Seforim of the Rebbe’s library should be returned, there was tremendous 
joy in 770 and the Chassidim danced for the next few days and nights. 
Reb Moshe Slonim was in very high spirits and joined the dancing, and at 
one point he jumped 
up on the stage and 
announced on the 
microphone “Yechi 
Adoineinu Moireinu 
Verabeinu Melech 
HaMoshiach!’’.

Hakofas on Shmini 
Atzeres 5748 - Shnas 
Hakhel, was a very 
energetic Hakofas. 
As the Rebbe was 
going back to his 

Camp Gan Yisroel 5720, during the Rebbe's visit. In 
the background: “יחי המלך אדוננו מורנו ורבנו שליט”א”



place after the Seventh 
Hakofa, the whole crowd 
spontaneously called out 
together in a chant “Yechi 
Adoneinu Moreinu 
Verabeinu” a few times, 
and the Rebbe nodded 
with his head several 
times. The same thing 
happened during the next 
night, by the Hakofas of 
Simchas Torah, after the 
first Hakofa, as well as during Kos Shel Bracha after Shabbos Breishis.

On  29 Shevat, the last day of Shiva for the Rebbetzin, the Rebbe asked 
that a farbrengen of Chassidim should take place in his own home. During 
that Farbrengen (which took place as the Rebbe was upstairs in his room) 
Chassidim wished the Rebbe “Yechi Adoneinu Moreinu V’Rabbeinu”.

2 Nissan 5748
On 2 Nissan 5748, the Rebbe said a Sicha in his house. (At that point, for 

the year of the Aveilus of the Rebbetzin, most Tefilos and dollars during 
the week were in the Rebbe’s house.) In the Sicha the Rebbe explained that 
saying Yechi actually gives life and energy to the King. The Rebbe also 
connected it specifically to being a King, and the two-way connection 
between a nation and its king. The King is the heart of his nation and he 
gives them their life. While the nation makes the king into a king, and 
they too give him life by announcing “Yechi Hamelech” [=Long live the 
king]. The Rebbe went on explaining how this two-way connection is 
even more emphasized by king Moshiach.

After the Sicha, someone in the crowd called out “Yechi Hamelech”, 
and by dollars again, “Yechi Adoneinu Moreinu Verabeinu”. That night, 
hundreds of Temimim and Anash danced outside the Rebbe's house on 
President St. singing “Yechi Adoneinu Moreinu Verabeinu”, as well as 
standing and screaming out together “Yechi Hamelech” “Yechi Hamelech 
Hamoshiach” and the like.

Lag Be’Omer 5730



The next day by the 
Yechidus for the Gevirim, 
one of the Chassdim 
wished the Rebbe “Yechi 
Hamelech'', the Rebbe 
responded “Amen”. That 
night, as the Rebbe 
entered his car while 
leaving 770, the Rebbe 
very strongly encouraged 
the Chassidim singing 
“Yechi Adoneinu 
Moreinu Verabeinu” to the tune of "Chayolei Adoneinu”.

The next day the Rebbe waved to a Chassid who announced “Yechi 
Hamelech'' to him 3 times. The crowd then began singing Yechi, as they 
did the day before.

In the spirit of the Sicha, several Chassidim planned a major campaign 
to inspire Chassidim worldwide to say over this Sicha and demand the 
Geulah and saying Yechi by Moshiach Seudah. Some Lubavitchers who 
were excited by this plan did all that's in their ability to stop these plans 
from coming to fruition. On Chol Hamoed Pesach the Rebbe said an 
entire Sicha about strengthening our Emunah in Moshiach, and how, 
unfortunately, there are those who “pour cold water” and try to calm 
down those who are inspired to bring Moshiach.

Over the next months, “Yechi Hamelech” and “Yechi Hamelech 
Hamoshiach” was called out at several points when the Rebbe came out, 
or told to the Rebbe by dollars and the like, with the Rebbe responding 
with “Amen” “Besorus Tovos” or by encouraging with his hand. “Yechi 
Adoneinu Moreinu Verabeinu” was also sung several times. 

For example, several times during the summer months, children 
from Gan Yisroel (NY and Detroit) came to 770 for Maariv. Although 
there was no rally, after Maariv one of the children called out “Yechi 
Adoneinu Moreinu Verabeinu”, with all the kids, and the whole crowd 
in 770, answering “Yechi” and then singing “Yechi Adoneinu Moreinu 
Verabeinu”. This included one time when the Rebbe was standing by the 
second Shtender to say a Sicha. The Rebbe waited until the crowd sang 

Hakodsha in the back of Oholei Torah's Kovetz 
Heoros for 11 Nissan 5748, two weeks after the Sicha



“Yechi” one time, humming along, and only then started the Sicha.

 Shabbos Tazria-Metzorah 5751
FULL NUSACH OF YECHI IS ANNOUNCED FOR THE FIRST 

TIME
After the Sicha of 28 Nissan (“I have done all I can… I am giving it 

over to each of you to bring the Geula”), the Chassidim were energized 
and inspired to go out and conquer the world to bring the Geula. Yet, 
they felt they were missing new ammunition. They were hoping that the 
Rebbe would teach us the new and direct path to bring the Geula. In 
addition, there were Chassidim who realized right away that there really 
was something that Chassidim can do to bring the Geula that the Rebbe 
did not do: Identifying the Rebbe as Moshiach and Kabbalas HaMalchus! 
Obviously, this new idea generated some resistance and skepticism, and 
people were waiting to hear from the Rebbe on all of the above.

It was then when Rabbi Dovid Nachshon came in from Eretz Yisroel 
to present the Rebbe with a Psak from Rabbonim that the Rebbe fits the 
criteria of Melech Hamoshiach based on the Rambam, and it is time 
for him to be revealed. The Rebbe accepted it warmly while answering 
“Yasher Koach. Yasher Koach”.

About a week later, at the Farbrengen on Shabbos Vov Iyar, The Rebbe 
spoke and gave Talmudic sources about the fact that Chassidim should 
identify their Rebbe as Moshiach: “…And there (at the beginning of the 
discussion in Sanhedrin 98b about Moshiach): ‘The School of Rabbi Shilah 
said, Shiloh is his name, as it is written, ‘until Shiloh comes’; the School 
of Rabbi Yanai said, Yinun is his name (similar to Yanai, [thus] each one 
explained the name of Moshiach after his name), as it is written, ‘May his 
name endure forever, as long as the sun, may his name be perpetuated 
(Yinun)’; the School of Rabbi Chanina said, Chanina is his name, as it is 
written, ‘I will show you no favor;’ others say Menachem ben Chizkiyahu is 
his name, as it is written, ‘For far from me is a comforter to revive my spirit.’

“And we (Chassidim) follow their example (in regard to our 
Rebbeim, our leaders, in particular My sainted father-in-law, leader of 
our generation): Yosef is his name, as it is written ‘The L-rd will continue 
[Yosif] to apply His hand a second time, etc., and He shall gather the lost 



of Israel, etc.’ Yitzchak is his name, as it is written, ‘Then our mouths will 
be filled with laughter [s’chok].’”

That Farbrengen was also the first time the full version of “Yechi 
Adoneinu Moreinu Verabeinu Melech Hamoshiach L’olem Va’ed” - 
identifying and stressing who the Melech Hamoshiach is - was announced 
in front of the Rebbe.

The following is a description of the events, told over by Rabbi Dovid 
Nachshon: “Before Shbbaos, encouraged by the positive answers from 
the Rebbe about Kabolas Hamlachus, I sent someone to buy a big bottle 
of Mashkeh. (It’s customary to send in bottles of Mashkeh to the Rebbe 
before Shabbos in connection with upcoming Chabad events. The 
Rebbe calls the organizers up at the Shabbos farbrengen to announce 
the activities and then pour them L’chaim from the bottle that would be 
taken to the event.) I sent the bottle to the secretariat, and I wrote that 
this Mashkeh was in connection with the Farbrengens that would be held 
in various locations regarding the acceptance of the Rebbe’s sovereignty 
by the people. However, the secretary immediately said that it was not 
entirely clear whether or not this bottle would be presented…

That Shabbos evening, the davening was extremely joyous. The 
Rebbe made very strong hand movements, exiting the Beis Midrash, 
accompanied by the singing of ‘Sisu v’simchu b’simchas ha’Geula.’ We felt 
that the issue was heating up in a most unusual manner. Immediately 
after davening, circles of dancing were formed and everyone began to 
sing "Zahl shoin zain di Geula." In a moment of pure spontaneity, I told 
everyone to start singing to the words of "Yechi Adoneinu," as written to 
the Rebbe in the first report of Matteh Moshiach.

We started turning somersaults in 770 with great joy. The bachurim 
were very excited and felt that the hisgalus was bound to happen at any 
moment. In essence, this was the hisgalus – the fact that the Rebbe gave 
approval to everything that had been done since Beis Iyar.

That night, we went to a number of "sholom zochors," and sang "Yechi 
Adoneinu" at each one. I remember thinking that entire evening about 
what I will do the next day – if I will declare something, how I will declare, 
if the Rebbe will agree to the declaration, etc. I couldn’t sleep the whole 
night from all the excitement.

R. Moshe Slonim [of blessed memory] approached me after davening 



prior to the farbrengen, and asked me if I was going to make a declaration 
or not. R. Moshe was like a brother to me, with whom I consulted often. 
Yet, I didn’t know myself what to do, and I told him, "We’ll see what 
happens at the farbrengen. Based on the situation, I’ll understand from 
the Rebbe himself what to do."

The farbrengen of the 6th of Iyar, Shabbos Parshas Tazria-Metzora, 
had begun. Anyone who noticed could see the difference between this 
farbrengen and the one of the previous week, Parshas Shmini. Then, no 
one could figure out a thing; there was only tension. This Shabbos, the 
farbrengen was entirely on Moshiach! The Rebbe began the farbrengen 
about Moshiach with the singing of ‘Zahl shoin zain di Geula’ and 
afterwards ‘Sisu v’simchu b’simchas ha’Geula.’

After several sichos, the time at the farbrengen had been reached for the 
Rebbe to distribute the bottles of mashkeh that had been given in before 
Shabbos, and for the recipients to make their announcements. The Rebbe 
called people up with a remarkable expression: ‘The announcements to 
be made now should be announcements and publicity for the whole 
world – and the entire seider hishtalshlus!’

When I heard what the Rebbe said, I understood clearly that the Rebbe 
wanted me to come up and make the declaration. However, I didn’t have 
the courage, and I was still trembling. It’s not so simple to do such a thing 
in the Rebbe’s presence. What if, ch”v, this is not really what he wanted? 
Seventeen bottles were placed on the table. Everyone got up, made their 
announcements, accompanied by singing. Suddenly, everything finished 
and I had not gone up yet, as the secretary had said that he would not 
present the bottle without asking the Rebbe.

Then, the secretary made a strong gesture with both hands, indicating 
that I should come up quickly. I understood that this is it – permission 
was granted. Avi followed behind me, and stood to my side, with Shmarya 
standing on the other side. The Rebbe looked at us, took the bottle, and 
poured half a cup of mashkeh, a lot for Avi and myself. Shmarya was 
standing on the side, and the Rebbe asked Rabbi Groner, ‘Is he with them 
also?’ and the Rebbe gave him, as well. Absolute silence reigned.

“Everyone was waiting for this. The tension was unbearable. I was 
completely numb. I stood at the Rebbe’s right side, Avi behind me, and 
Shmarya in front of me. I lifted my cup, and made the announcement in 



Yiddish. This is the content of what I said: Since there have recently been 
piskei din by rabbanim and battei din in Eretz Yisroel that the time of 
the Redemption has arrived, and even more recently here there have 
been piskei din that the Rebbe is Melech HaMoshiach and he must 
reveal himself and redeem the Jewish people, therefore, we hereby 
accept upon ourselves the sovereignty of the Rebbe MH”M, to do that 
which he asks of us with self-sacrifice, and we all hereby declare: ‘Yechi 
Adoneinu Moreinu V’Rabbeinu Melech HaMoshiach L’olam Va’ed!’”

Afterwards, I was told that the Rebbe three times gave a broad smile 
when we said that the Rebbe is Melech HaMoshiach. The first "Yechi" 
I said loudly, and only a small portion of those assembled responded 
"Yechi." Everyone was in shock, and could not imagine that something 
such as this would occur. Shmarya responded with an equally loud "Yechi." 
I yelled "Yechi" a second time, and this time, more people responded 
"Yechi." Then a third time, "Yechi Adoneinu Moreinu V’Rabbeinu Melech 
HaMoshiach L’olam Va’ed!" The Rebbe gave such a smile, and everyone 
responded "Yechi, Yechi, Yechi, Yechi, Yechi" (as in children’s rallies after 
the P’sukim), followed by a spontaneous rendition of "Yechi Adoneinu" to 
the tune of "Chayalei Adoneinu" with great enthusiasm.

The Rebbe said beforehand (as it appears in the edited sicha) that today 
on Shabbos Parshas Tazria- Metzora, even before Mincha, there will be 
the birth and revelation of Melech HaMoshiach so that everyone can say 
the bracha "SheHechiyanu V’Kiymanu V’Higianu Lizman HaZeh". This 
was a most special and auspicious occasion, and I had planned to say 
"SheHechiyanu." However, it slipped my mind from all the excitement. I 
still managed to say "L’chaim" to the Rebbe, who responded with a hearty 
"L’chaim v’livracha," still bearing remnants of the smile that I had missed 
from when we made the declaration. I was happy to have survived the 
whole thing...

I walked along a rickety bench, with Avi holding me so I shouldn’t fall. 
I got back to my place and said "SheHechiyanu" out loud. From afar, I 
heard R. Beryl Lipskier also say "SheHechiyanu," which was said by many 
others after the farbrengen. I recall then a joyous state of euphoria that 
was almost impossible to describe. Someone told me that his father-
in-law told him later, "I am no Meshichist, but I saw the Rebbe when 
Nachshon made his declaration, and the satisfaction on the Rebbe’s face 



was clearly recognizable!".
Shortly before Maariv, we arrived back at the small zal upstairs, and 

started singing "Yechi Adoneinu" to the tune we sing today. Everyone sang 
for a long time until suddenly, the Rebbe came out for Maariv. The usual 
seider was for the singing to go on until the Rebbe came in, then the door 
to the zal would close, and Maariv would begin. This time, however, the 
Rebbe stood by his shtender and encouraged everyone with both hands 
in every direction to keep singing! The singing intensified. It was truly 
something to behold... This was right before Maariv, and there were not 
that many people, since it was in the small zal upstairs".

15 Iyar 5751
THE REBBE HOLDS THE "D'VAR MALCHUS" AND 

ENCOURAGES THE SINGING OF "YECHI"

On Monday, the 15th of Iyar, after Mincha, the Rebbe suddenly said 
a sicha. During the sicha, which dealt with the subject of Pesach Sheni, 
the Rebbe began to speak about Krias Yam Suf. He emphasized that in 
order for the miracle of Krias Yam Suf to happen, it first required the 
self-sacrifice of a Jewish leader who jumped into the sea – Nachshon ben 
Aminadav. 

"Why was he called Nachshon? Because he was the first to jump into the 
nachshol (wave) of the sea." Thus, through his self-sacrifice of jumping 
into the sea, he became an example to the entire Jewish people, all of 
whom went into the sea after him.

The Rebbe spoke most fervently about the need for a Jew to demand 
the Redemption. As a result, immediately after the sicha, the crowd 
spontaneously began to sing "Yechi Adoneinu."

The Rebbe began walking in the direction of his holy room, then 
suddenly, he stopped near the secretary, Rabbi Groner, and told him 
something. Everyone was very startled. They thought that the Rebbe said 
something against the singing. But quickly they were relieved when they 
heard an announcement on the time for Maariv. It turned out that the 
Rebbe just asked to know when Maariv would be. Everyone continued 
singing, and the Rebbe motioned with a full swing of his arm to intensify 



the singing. After the 
Rebbe left, a circle of 
enthusiastic dancing 
began, in response to the 
unique encouragement 
received from the 
Rebbe. By the way, all 
this is documented on 
videotape. 

That same day, 
after Maariv, the 
Rebbe distributed the 
D'var Malchus. The 
distribution itself aroused 
tremendous excitement, 
as from the name of the 
booklet, "D'var Malchus," 
the intention was clear. 

Furthermore, to see 
the Rebbe standing and 
giving out a booklet with 
the words "D'var Malchus 
from the Lubavitcher 
Rebbe" printed on it was 
a further strengthening of the path taken and that the Rebbe agrees with 
publicizing that he is the Moshiach.

During the distribution,  "Yechi Adoneinu," was sung and as the Rebbe 
left, we merited another gesture of encouragement.

Chof Zayin Adar
After Chof Zayin Adar Rishon 5752, when the Rebbe was suffering 

from our wrongdoings (as it say about Moshiach – נשא הוא  חוליינו   אכן 
 Yechi took on more urgency. After all, the Rebbe says that ,(ומכאובינו סבלם
it strengthens his Chayus, life and energy.

Starting right after Chof Zayin Adar, the Minhag became, that the end 

Exiting Shul after distributing Dvar Machus, 
15 Iyar 5751



of Lech Dodi was sung 
to the tune of Yechi, with 
everyone continuing to 
sing and dance Yechi for 
several minutes. This 
Minhag continues to this 
day in 770, as well as most 
Chabad shuls throughout 
the world

At the numerous 
Kinnusim that were held 
in the next few weeks and 
months, the Aron Kodesh 
would be opened, and 
everyone would stand 
and say a Tefilla for the 
Rebbe’s speedy recovery, 

and all would call Yechi out together. In addition, after Tefilos on Shabbos 
and Yom-Tov, Yechi was announced 3 times. 

On Yud alef Nissan 5752, the children gathered for a special Kinus 
outside 770, across the Rebbe’s room. During the Kinus they Davened for 
the Rebbe’s health, and sent up balloons with the words “Yechi Hamelech” 
on them, “up to Hashem”.

Simchas Torah 5753
THE REBBE STARTS ENCOURAGING YECHI ON A 

REGULAR BASIS

Since 27 Adar 5752, the Chassidim had not seen the Rebbe (except for 
one time on Shavuos). A balcony was constructed for Rosh HaShana on 
the far side of the big Zal and the congregation was able to daven with the 
Rebbe for the first time since the stroke. 

On the first day of Rosh Hashana, the Rebbe came out to Davening for 
the first time since Chof Zayin Adar. Before Tekiyos, Rabbi Yoel Kahan got 
up and announced, that being that Rosh Hashana is the time of Kabolas 
Hamlachus, we are all expecting upon ourselves the Malchus of the Rebbe, 

12 Adar II 5752



and everyone announced 
Yechi Adoneinu Moreinu 
V’Rabbeinu Melech 
HaMoshiach L’olam Va’ed 
3 times.

After Tekiyos, when the 
Rebbe was leaving the 
room to go back to his 
room, the crowd started 
singing the tune of Yechi 
without the words (as we 
dont speak at that point). 

On the second day of Rosh Hashana the same thing happened, but this 
time Rabbi Groner asked the Rebbe if he wanted to allow the crowd to see 
him, as is customary after Tekiyos. The Rebbe agreed, and moved closer 
to the window. The shades were raised, and everyone was able to see the 
Rebbe. The emotional  crowd spontaneously started singing the words 
Yechi Adoneinu Moreinu V’Rabbeinu Melech HaMoshiach L’olam Va’ed.

After that, the Rebbe began coming out more and more to the public 
and the excitement and anticipation grew commensurately.

A crescendo was reached the night of Simchas Torah. Word got out: 
the Rebbe is coming out for hakafos! At the time, 770 was mostly empty 
and it was possible to get a spot wherever you wished. At 7:35, the Rebbe 
came out to the special room. The chazan, R’ Leibel Zajac, went over to 
the amud and davened quickly and with the special Simchas Torah tune. 
At 7:45, the Rebbe came out to the balcony that was built especially for 
Simchas Torah. The crowd sang the Simchas Torah niggun. Two minutes 
later, they began the hakafos. The Rebbe was honored with all the p’sukim 
of the first Ata Horeisa and after each verse that he said, he looked at 
the crowd for them to repeat it. He said the first verse louder and the 
secretaries were able to hear it.

After the first “Ata Horeisa,” they began singing a Niggun Simcha for 
hakafos and the Rebbe immediately began nodding encouragingly. All 
that time he scanned the crowd and encouraged them with his nodding 
for ten minutes. After the second “Ata Horeisa,” they began singing “Al 
HaSela.” At this point, the Rebbe surprised the crowd as he moved his 



entire body in all directions with all his might. The crowd, even with 
speeding up the singing, could not keep pace and the Rebbe continued 
with these powerful movements for about four minutes. If you hadn’t 
seen it for yourself, you wouldn’t believe it.

For the first hakafa, R’ YY Gutnick gave the Rebbe the small Torah scroll 
and the Rebbe took it in his arm and transferred it to his right hand. Then 
he began encouraging the singing.

The Rebbe was given the honor, once again, for the seventh hakafa. As 
the Rebbe read the p’sukim of the hakafa, the children, with the crowd 
following them, began proclaiming “Yechi.” After they did this three 
times, the Rebbe suddenly began encouraging them with movements of 
his head, right and left, forward and back, in an unequivocal manner. 
There were some who still hesitated about singing this in front of the 
Rebbe but their hesitation was momentary. The singing rose up and the 
entire 770 was swept up in the fire of emuna.

The Rebbe continued encouraging the singing by nodding and moving 
his head quickly from side to side. Nobody could keep up. It was like 
adding fuel to the fire in any case, and the crowd continued singing Yechi 
as the Rebbe strongly encouraged it with his body. The Chassidim, who 
could not believe their eyes, continued singing, and the Rebbe continued 
encouraging the singing. The song was sung for three to four minutes.

One of the Chassidim who recorded a diary that year wrote, “I looked 
around and saw them; those many individuals who sobbed. Eyes filled 
with tears. Bitter tears. Tears of joy. Cries that shook one’s body. The 
excitement reached the heavens. It was the first time seeing the Rebbe 
after such a long time since that bitter day. And above all else, such open 
joy. Then, in the midst of the great excitement, someone began loudly 
singing Yechi. There was no agenda. It welled up from the core of the 
soul, which was at peak revelation. Hundreds joined in the singing with 
ecstasy. Hundreds more waited to see what would happen. In that brief 
moment in time, a great thing came to pass in the world…

“Later that night, I saw those thousands of Chassidim who gathered 
for Tishrei dancing excitedly in place. Mashke poured like water and the 
joy rose up and spilled outside the doors of the shul. The mighty singing 
made hearts tremble. Now everyone knew – a new era had begun!

“It was a historic night in Lubavitch. It was reminiscent of the 



description of when the Rebbe said the first maamer and the Chassidim 
jumped in excitement and said l’chaim. History was repeating itself in my 
day! All that night the singing continued with tremendous enthusiasm. 
Chassidim danced until dawn with indescribable joy and put the words 
Yechi Adoneinu to every Niggun.

“The song hasn’t stopped till this day. It has become a set thing that 
every time the Rebbe comes out to the public, Yechi is sung. Also, since 
then, they began writing ‘The Rebbe Shlita Moshiach Tzidkeinu’ in 
advertisements.”

Yud Shevat 5753
THE REBBE ENCOURAGES YECHI TO WORLDWIDE TV 

COVERAGE 

Starting from Simchas Torah 5753, we were Zoche, almost every day, 
sometimes twice daily, to see the Rebbe come out on the balcony at the 
back of 770, and encourage Chassidim while they sing Yechi with their 
entire heart and soul.

Meanwhile, together with the simcha from the fact that the Rebbe had 
begun to come out in public and we have been zoche to see the Rebbe 
practically every day - time is passing and the Geulah still has not come. 
The Golus has continued and the Rebbe continues to suffer for the sake 
of Am Yisroel. The heart of every Yid, surely every Chossid, finds no 
comfort.

And amidst all of this Yud Shevat is approaching. It was decided 
"something drastic must be done for Yud Shevat”. All were enthused with 
the feeling that the spiritual awakening of the day must be utilized to the 
fullest, that something new must be done, something that would bring 
the global excitement in Moshiach to a totally new level.

In the end a suggestion was accepted which gained publicity in a "Kol 
Kore" from the three central Lubavitch organizations of Rabbonim 
throughout the world - the Badatz of Crown Heights, Vaad Rabbonei 
Chabad HaKloli and Beis Din Rabbonei Chabad in Eretz Hakodesh, 
including tens of Lubavitcher Rabbonim the world over. The proclamation 
was publicized among Anash, printed in the "Kfar Chabad" Magazine, and 



spread like wild fire…
Finally the much 

awaited day arrived. At 
12:00 PM the satellite 
hookup crew arrived 
and parked on Eastern 
Parkway opposite 770. 
At around 12:30 the 
'Moshiach beepers' 
beeped - "Mincha now" 
they read. The massive 
preparations had to be 
put on hold as thousands 
of shluchim, guests, 
Tmimim, Anash and 

simple Jews filled 770 from wall to wall. After Mincha the curtains were 
drawn with the Rebbe encouraging "Yechi" for two and half minutes.

Following Mincha the final touches to prepare 770 for the great 
occasion were done. The hookup crew entered the building. On the side 
of the Aron Kodesh, the Bochurim prepared a special platform, covered 
the southern side of 770 (next to the windows) with nice red cloth - so 
that 770 should look nice and beautiful. All was ready for the kinus which 
was set to begin at 5:00.

As the clock ticked and the appointed hour came closer, 770 became 
full to the extent that it was packed to its full capacity.

Special 'bleachers' to the left of the Rebbe's balcony and in the ezras 
noshim were designated to all of the media, the media swarmed Beis 
Chayenu with TV stations from as far as Japan coming to cover the great 
event.

By the southern side of 770, to the right of the balcony, beneath the big 
windows a platform was prepared for the kinus. On the wall was placed 
the huge painting - the work of the artist, Mr. Michal Shwartz - of "How 
the world will look when Moshiach will come". Next to the painting was 
a sign reading "Celebrating A Vision The Historic Siyum of the Painting 
"When Moshiach Comes Yud Shevat 5753" (it is known that the Rebbe 
encouraged him to paint this painting). Under it was the shtender of the 

The Rebbe encouraging the singing of 'Yechi'



Emcee - and next to him stood many important Rabbonim, Chassidim.
Ten minutes before the beginning of the hookup the Emcee, Rabbi 

Shmuel Butman, took advantage of the remaining minutes to explain 
to the great crowd gathered the need and importance for the satellite 
program to be run smoothly, asking that everyone hold the proper 
decorum during the event.

At 5:51 the light in the Rebbe's special room turned on and within a 
minute the Rebbe entered the Beis Medrash. The crowd began singing 
"Oirech Yomim' and the blinds were raised. The Shliach Tzibur Reb 
Yehoshuah Korf davened before the Amud. Upon the completion of 
Mariv (at 6:02) the Rebbe came out to the "balcony" and the curtains were 
drawn open. Then the voice of Rabbi Hecht was heard announcing that 
now the siyum of the painting (that the Rebbe had requested) would be 
performed. The artist, Mr. Michal Shwartz completed the painting with 
the word "MaMaSH'.

During this time the Rebbe faced the crowd (and media) to his left. 
Rabbi Zalmen Gurary then benched the Rebbe with the brocho of 
"Yechi Hamelech" then together with that the huge crowd, announced 
"Yechi '' three times and immediately began singing "Yechi" ecstatically. 
As the singing, accompanied by the playing of the violin and keyboard, 
continued, the Rebbe's face beamed. Several times the Rebbe lifted 
himself up and looked at those standing beneath the balcony. The Rebbe 
also looked in the direction of the special stand set up for the media who 
did not stop snapping away pictures of the Rebbe.

[It should be noted that the event received particularly big attention due 
to the fact that the popular Super Bowl game was scheduled b'hashgocha 
protis for that evening. Millions of Americans glued to their TV sets and 
radios heard in the news broadcast run in the recess of the game about the 
Rebbe's message to prepare for Moshiach's coming with acts of goodness 
and kindness and the Rabbi of Lubavitch being Moshiach.]

The Rebbe's face beamed. Looking to his left and then to his right the 
Rebbe scanned the entire crowd and after a few minutes began encouraging 
the singing with his head. Several times the Rebbe encouraged the singing 
strongly for quite a while. The singing went on for over eight minutes and 
at the end the Rebbe motioned with his head to close the curtain. The 
Rebbe was concealed from the eyes of the Chassidim, in the midst of 



encouraging the singing all the while the curtain was being closed.
The giluy went on for ten and a half minutes (a very long time for that 

period) and the time was 6:13. The crowd continued to sing Yechi until 
the Rebbe completely left the Shul.

A feeling of "kibush" was felt in the air. The satellite had been a huge 
success (though all had hoped and prayed that this event would culminate 
with the hisgalus of the Rebbe as Melech HaMoshiach.) as was clear from 
the headlines it made throughout world-wide media.

The last time we were Zoche to see the Rebbe encouraging Yechi on 
the balcony was on the 14th of Cheshvon 5754. But not for long, for very 
soon we will see it again.

However, an interesting episode happened in Kislev of 5754. It was 
already late at night. No one was expecting the chance that the Rebbe 
might still come out for Kabolas Shabbos, and almost everyone had gone 
home already. Suddenly, Rabbi Moshe Klein came out of the Rebbe’s 
room, and told 2 Bochurim that were standing around in the lobby, that 
the Rebbe wanted to Daven Maariv. Right away, one of the Bochurim 
started Lechu Neranana in Gan Eden Hatachtoyn, while the other ran 
downstairs to get a Minyan. When the Minyan reached the end of Lecha 
Dodi, they continued singing Yechi for a few minutes, as usual. When 
they were about to stop singing, Rabbi Klein motioned them to continue 
singing. Understanding that the Rebbe was encouraging the singing from 
inside the room, they continued strongly singing and dancing. Every time 
they started slowing down to continue Davening, they got the signal again 
to continue. This went on for around 22-23 minutes, until Rabbi Klein 
gave the signal to continue Davening. Rabbi Klein later related that the 
Rebbe was tapping on the armrest of his chair the whole time they were 
singing, so he told them to continue singing until the Rebbe stopped.
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לזכות
רפואה שלימה

למעלה מדרך הטבע
להת' שניאור זלמן הכהן בן אלישבע שיחי'

 שיזכה לקבל פני משיח צדקינו
כ״ק אדמו״ר מלך המשיח שליט״א

מתוך בריאות נכונה בטוב הנראה והנגלה



לזכות
כ"ק אדמו"ר מלך המשיח שיל"ו

מהרה יגלה אכי"ר

יה"ר שיראה רוב נחת מבניו – התמימים בפרט,
משלוחיו, חסידיו וכלל ישראל – בכלל
ויגאלנו ויוליכנו קוממיות לארצנו הק'

ויבנה ביהמ"ק במקומו ויקבץ נדחי ישראל
בגאולה האמיתית והשלימה

נאו תיכף ומי"ד ממ"ש!
יחי אדוננו מורנו ורבנו מלך המשיח לעולם ועד! 


